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THE 


A FTER fo many learned 
I Treatiſes which have been 
publiſhed upon this Subject already, 


ſome Readers might be apt to 
think that any Thing which 
can poſſbly be ſaid farther upon 
it, muſt be entirely Needleſs 
and Impertinent ; but this Ob- 
jection will ſoon waniſh, if it 
be conſider d, that moſt of what 


has 


* 


—— 1 — 
= 


* 


The PREFACE. 
has been ſaid, is diſperſed in 
ſeveral Books, and that each 
ir ſo large upon particular Bran- 
ches, that very few bade 
compiled a compleat Siftem 
in Defence of Religion againſt 
all its Oppoſers. To ſupply, as 
much as could, this Defeò, 
I bare given the Reader an Ah 
ſtratt of the principal Objedtiont 
againſt Revealed, and in particu- 
lar, the Chriſtian Religion; that 
ſo he may be able, by ſeeing 
the ObjeFtous briefly anſwer- 
ed, to ſee the unreaſonableneſs 
of thoſe Prejudices which Men 
have takenup againſt it as to their 
Cavils . againſt the Holy Scrip- 
ture in general, and Miſrepre- 
ſentations f particular Paſſages 


and Texts in it, ] bavewholly 
” . omitted 


The PREFACE. | 

omitted anſwering them, becauſe 

that is done already ſo well by a 

very eminent Hand, that to add to, 

or diminiſh any I bing from it, 
would be a fruitleſs and imperti. 
nent Undertaking. All, there- 
fore, which I have done, is brief. 

ly to State, and anſwer their 
Objections in general againſt Re- 
velation. And, indeed, if we conſi- 

der the Violence of theſe Attempts 

which have been made to ſhake the 

very Foundations of Chriſtianity 
by ſome late infidel Writers, 
and their Followers, bow firſt the 
perſon and Miracles of ourdaviour, 
afterwards bis Dottrines, have 
been vilifyd and exploded, then 
bow be has beenreproach'd in the 
Perſon of thoſe who have the Care 
and Government of bis Church, 
bow no rank and order of Men 
in 


Fre The PREFACE. 

in it have been ſpar d, but they 
ba ve been under fititions Names, 
treated with the fouleſt Language 
that Impudence and ill Manners 
can invent: I ſay, if we reflects 
upon the Malice and Rage of 
theſe Enemies of Religion, no Man 
who profeſſes bimſelf a Chriftian, 
and much more a Clergyman, can 
think bis Time ill employd in uſ- 
ing all bis Efforts to flop this 
overflowing Torrent of Propha- 
neſs and Infidelity: This is my 
Deſign in publiſhing this ſmall 
Treatiſe, and if I ſhall be herein 
of any Service to the Cauſe of Re- 
ligion, I hade my Reward; but 
if not, 1 have the Teſtimony of 
my Conſcience, that I have ud 
my utmoſt Endeavour. 


Cap. I. 


An Abridgement or Summary of the 
whole Controverſy, of the Extent of 
the Law of Naiure ; of the Origin 
of its Obligation ; of the Law of 

| Fitneſs, and how far it is a Rule both 
to God and Man; of Attonements, 
and particularly of that of Jeſus 
Chriſt ; no eternal Relations of Things 
independent on the Will of God. 


12) HE Adverſaries of the Chri- 
ES ſtian Religion endeavour to ſup- 
port their Cauſe upon the Sut- 
bam iiciency, and abſolute Perfecti- 
on of the Light of Reaſon, or 
natural Religion; and by Arguments drawn 
from that, as well as the Nature of God, en- 
deavour to prove, that no Religion can come 
from God, which is not fully manifeſt to all 
Mankind by the meer Light of Nature ; that 
* B humane 
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— — — 
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(62) 
humane Reaſon, or natural Light is the only 
Means of knowing all that God requires of 
us, That it is a perfect Rule for all religi- 
ous Duties, as it proceeds from a Being of 
infinite Perfection, Wiſdom, and Goodneſs ; 


and needs no Aſſiſtance from any external 
Revelation; is that abſolute Teſt, by which 
we are to judge of the Perfection of every 
other Law, and that it differs from external 
Revelation, only in the manner of its being 
communicated. And that therefore, if God 
be not an arbitrary Being, he can require no- 
thing of us by Revelation, but what is equal- 
Iy required by the Light of Nature. And 
laſtly, That whatever was an Inducement to 
infinite Wiſdom to make known his Will to 
Mankind by Way of Revelation, the ſame 
oblig'd him at all Times, Places, and to all 
+ to vouchſafe it to them. 

Theſe are the principal Tenets which! 
have undertaken to confute in the following 
Sheet, ; which I ſhall do, by propoſing each 
Objection in, its full Force and Vigour, then 
anſwering it. And Firſt, I ſhall conſider the 
Law of Nature, and the Objection from 
thence uſually drawn againſt the Uſefulneſs 
of a divine Revelation. | 

The Law of Nature has been taken in a 
two-fold Senſe; and firſt, it is the Belief of 
the Exiſtence of a God, and the Senſe and 
Practice of - thoſe Duties which reſult from 
the Knowledge we by our Reaſon have of — 

r 1 a 


(3) 
and his Perfections, and of our ſelves and 
our ImperfeRions, and the Relation in which 
we ſtand to him and our Fellow-creatures. 
Or, Secondly, Such a Colle&ion of moral 
Principles and Precepts, as are founded in 
the Nature and Reaſon of Things : From 
whence they draw the following abſurd Con- 
clufions. 1ſt. That the Religion of Nature 
takes in every Thing founded on the Nature and 
Reaſon of Things. 2dly, That our Obligation 
to obey this Law, is founded on the Reaſon 
and Fitneſs of Things; and therefore, 3dly, 
7 external Revelation muſt be entirely uſe- 
eſs. | . 
To which I anſwer, That in whichſoever 
of theſe Senſes we underſtand the Law of 
Nature, the Concluſions thence drawn are 
moſt abſurd and unreaſonable. 

Firſt, As to that, That the Religion of Na- 
ture takes in every thing founded on the Na- 
ture and Reaſon of Things : I ſay, *tis moſt 
abſurd, if we conſider it in the former 
Senſe; for, according to that, humane Rea- 


ſon muſt be commenſurate to all Truth, * 
which 


* This is the Objection which Dr. Conebare makes to this 
Cncluſion ; to which ĩt may be anſwer d, That the Dr. here 
detracts from the Sufficiency of the Law of Nature, by de- 
nying it to have that Power which cannot be aſſerted to be- 
long to Revelation it ſelf, in faying, That according to 
this Concluſion, humane Reaſon muſt be commenſurate to 
All Truth; for even divine Revelation it ſelf 1s not om 

| : _ &, MC 


(4) 

which the fondeſt Advocates of humane 
Reaſon cannot aſſert. F* 38> 

But if by the Law of Nature we un- 
derſtand ſuch a Collection of Principals and 
Precepts, as are founded upon the eternal 
Natures, Reaſons, and Relations of Things, 
and their abſoiute Fitneſs, The firſt Con- 
clufion is true, but wot the latter; for, 
however comprehenſie and compleat the 
Law of Nature in itſelf may be in that 
Senſe, vet if we are not capable of com- 
prehending all the Do&rines and Precepts 


which it contains, a Revelation will be uſe- 
| ful 


„ 


ſurate to all Truth: But the Dr. is not at all oblig'd to 
maintain, that Revelation has any ſuch comprehenſive 
Power. In proving the Falſhood of that Aſſertion. all that 
he was oblig'd to maintain, is, that humane Reaſon has no 
ſuch Power ; not that Revelation has. For ſuppoſing we 
rant, that neither of them have, yet the Uſefulneſs of 
evelation will ſufficiently appear, when we ſhall have 
ſhewn, that the former comes ſhort of the Perfection of the 
latter, in point of Clearneſs, and the Force of its Sancti- 
ons: That Revelation will make the great Truths and Ob- 
ligations of natural Religion more plain and obvious, and 
more certain to all Capacities, will diſcover plainly the Ac- 
ceptableneſs of Repentance towards God, and his Willing - 
neſs to receive returning Sinners; and aſcertain better the 
Truth'of a future State of Rewards and Puniſhments, than 
natural Reiſon can be ſuppos d to do, will diſcover what 
Foundation the moſt important Doctrines there taught, 
have in the Nature and Reaſon of Things; and adapt 
theſe Duties to the weak Capacities of Men, who thro" 
the Blindneſs of their Nature, were incapable of diſco- 
vering them : Since the Law of Nature, as taken 1n the 
former Senſe, comprehends ſuch Duties only, as we by 
our Reaſon are capable of diſcovering from the Nature of 
Things: But of this we ſhall ſay more hereafter. 


(5) 

ful in aſſiſting us to make ſuch a Diſcovery : 
For, if we do not know what it contains, 
it cannot be to us a Law, as to the Pe- 
nalty or coercive Part of it ; nor of Con- 
ſequence, be obligatory, altho' it may as 
to the Rule, or directive Part: For, as to 
the coercive Part, nothing can have within 
the Force of a Law, but what we have Abi- 
lities ſufficient to diſcover. | 

Promulgation is eſſential to every Law, 
and no other is ſufficiently promulged, but 
what we can diſcover, *Tis for this Reaſon 
that Brutes, Ideots, and Infants before they 
arrive at the Uſe of Reaſon, are abſolutely 
incapable of knowing any Laws or Lawgiv- 
ere, or the Obligations we lie under to obey- 
them. Therefore they cannot be ſaid to be 
capable of any moral Obligation at all. But * 
that the natural Faculties of Men, even the 
moſt ſagacious, are not capable of diſcover- 
ing all Duties founded on the Nature and 
Reaſon of Things, will be evident from 
hence, becauſe they are incapable of difco- 
vering perfectly, what the Natures of thoſe 
Things are which afford the various Sources 
of Duty ; i. e. the Exiſtence and PerfeQions 
of God, the Nature and lmperfections of our 
ſelves 3 the Relations we ſtand in to God, 
and our Fellow-Creatures, and the Natures 


rounded. And iſt, We tay know that God 
is an infinite independent Being, Eternal, 
Omnipot en 


of all thoſe Beings, eden we are ſur- 


CE] - 
Omnipotent, Omniſcient, Holy, Juſt, Good, 
Oc. and endow?d with all Perfection: Yet 
I queſtion, whether we are able to diſcover 
what all thoſe Perfections are, or what others 
he may have ; eſpecially, what natural Per- 
fections he may have: For to do this, we 
ought to have a full View of the Nature of 
all Perfection in general. But in caſe we 
were able ſufficiently to diſcover, that God 
is endow'd with all moral Perfections, and 
likewiſe what thoſe Perfections are; yet, as 
to the Exerciſe of them upon particular Oc- 
caſions, we ſhall ſtill be ignorant; and what 
is moſt fitting for his Creatures to expect, or 
do upon the Account of theſe. 

As to the Nature and Imperſections of our 
ſelves and others ; even here we are ignorant 
of many Things of Importance, which, if 
known, would oblige us to alter our Mea- 
ſures of Proceeding with Reſpe& to both. 
For ſuppoſing, upon theſe Views we are 
to doall the Good we can, and as little Hurt 
to our Neighbours ; yet as Men are of a 
very indifferent Make from each other, are 
of different Capacities, and feel different Sen- 
timents of Pleaſure or Pain, of Good or E- 
vil, agreeable or diſagreeable from the ſame 
Impreſſions ; and as we are ignorant of the 
Natures of many Things that are without 
us; ſo we may err much in the Application 
of theſe Rules, and may do ſuch Things, 
and uſe ſuch a Behaviour to ſome, which 


may create Pleaſure to them, and yet may 
be painful and diſagreeable to others: The 
ſame may be ſaid with reſpect to the various 
Abilities of Men, as we know not their dif- 
ferent Conduct in private, or their inward 
Inclinations and Thoughts, we know not 
what is ſtrictly reaſonable for us to require 
of them, or how they are to proceed in va- 
rious Inſtances z or for what they are to be 
commended or blam'd. 

But in caſe we ſhould admit, that Men 
were capable by the mere Uſe of their Rea- 
ſon, to diſcover ail Duties founded on the 
Natures and Reaſons of Things, and of in- 
ſtructing others in them; yet as in Fact they 
do not on Account of ſeveral Defects, both on 
the Part of thoſe who are to inſtruct others 
in thoſeDuties, and of thoſe who are to be in- 
ſtructed in them: and of both, there can little 
Good be expected in the World by Inſtruction 
on the Part of the former; the Want of 
Leiſure, or Induſtry enough; in others, the 
Want of Abilities, the Improvements of E- 
ducation, or Opportunity to carry on the 
Buſineſs of Inſtruction effectually, or, per- 
haps, the Want of a clear Inſight into the 
Diſpoſitions and Tempers of thoſe whom 
they are to inſtruct, or Skill to combat their 
Prejudices, and gain their Aſſent and Lik- 
ing; which is much more needful in practi- 
cal than in ſpeculative Teaching, where 
often plain Reaſons will prevail, there being 

no 


. 
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no paſſions in the Cafe to combat with: And 


on the Part of thoſe who are to be inſtruct- 
ed in thoſe Duties, the Want of Leiſure or 
Inclination to attend their Inſtructors, or a 
Diſpoſition to receive their lnſtructions ; or, 
perhaps, the Want of Readineſs, Diligence, 
and Conſtancy to learn, or ſufficient Parts 
and Abilities, or the due Improvement of 
thoſe they are Maſters of, in the Practice 


of Reaſoning, and collecting Truths from a 


Series of Inferences, which will be the 
Cauſe of much Difference, even in the Per- 
ſons of the ſame Abilities, and with Re- 
ſpect to both Teachers, and thoſe who are 
to be taught; the Want of Diligence, diſinte- 
reſted, diſpaſſionate, and uncorrupt Minds, to 
teach and receive ſuch Inſtructions: Or laſt- 


ly, the Want of Leiſure to apply themſelves 
to thoſe Things only, to which their Capa- 


cities and Inclinat ions are ſuited ; as in Fact, 
Iſay, they do not what might be done by 
them, by the mere Uſe of their Reaſon, on 
Account of the aforementioned Defects; there 
can but little Advantages be expected in the 
the World by Inſtruction. 2 
Hence therefore appears the Neceſlity of 
a Revelation, to dire& Mens Aims aright, to 


forward and aſſiſt their Endeavours, and to 


lay beſore them thoſe Rules, for the Diſco- 
very of which, the wiſeſt will take much 
Pains, and yet can hardly be able to diſco- 


ver. 


(9) 

The Labours of learned Men, have in- 
deed, been very ſerviceable to the World; 
who have exhauſted their Strength by 
Study, in diſcovering many Rules of Mora- 
lity very uſeful to it: notwithſtanding they 
have never been able to compile a perfect 
Syſtem free from Errors; yet theſe have 
laid a Foundation for other worthy Men 
to refine upon them: and if humane ln- 
ſtructions, and thoſe but imperfe&t, have 
been ſo uſeful for ſucceeding Generations, 
much more muſt divine, as commanding 
more Reverence and Attention than the 
others, to recommend and enforce the 
Practice of thoſe Rules; which however 
known, would be liable, thro' the Blind- 
neſs of Mens Paſſions, and the Strength of 
Temptations, to be neglected. 

In a Word, if the Law of Nature be 
the Senſe and Practice of thoſe Duties 
which reſult only from the Knowledge we 
by our Reaſon have of God and his Per- 
fections, and of our ſelves and our Imper- 
fections; and if this Knowledge be but 
imperfect, it is moſt abſurd to aſſert that 
it can diſcover all Duties founded on the 
Nature and Reaſon of Things; or, that 
the Light of Scripture is not neceſſary to 
help us out in making ſuch a Diſcovery. 


Ob. The Law of Nature is the Rule by 
which God directs * Actions; * 
| þ that 


(10) 
that Rule muſt be perfect enough for his 
imperfe& Creatures. And fince our Per- 
ſection conſiſts in imitating him, how can 
we conduct ourſelves better than by direct- 
ing our Actions by the ſame Rule by which 
he is directed. | 


Anſ. The Rule by which God directs his 
Actions, and by which we direct ours, are 
vaſtly different. He governs his by a Rule 
which is abſolutely perfect, i. e. his abſo- 
lute Wiſdom; but that by which we go- 
vern ours falls vaſtly ſhort of it, as much 
as our weak Reaſon is inferior to the in- 
finite Wiſdom of the Great God. 

Nor doth our Perfection conſiſt in jimi- 
tating God only in ſome general Rules, i. e. 
we ought to be juſt, pious, and holy: 
but, as to particular Inſtances of each, i. e. 
what acts can, and ought to be eſteemed 
ſo, we are very often ignorant. Thoſe 
Inſtances which may be ſo in the Supreme 
Being, may be vaſtly different in us, be- 
cauſe his Relation to his Creatures is vaſtly 
different from ours; and there are many 
Virtues requir'd of us reſpecting both our 
ſelves and our Neighbours, in which the 


Supreme Being can have no Concern : ſo 


that our whole Perfection cannot poſſibly 

conſiſt in imitating him. 
As to what hath been aſſerted, that our 
Obligation to obey the Law of Nature is 
| founded 


( 18) | 
founded on - the unalterable Reaſon and 
Fitneſs of Things. 

It has been. before aſſerted, and that by 
no leſs a Man than the late Dr. Clark, 
who founds all eternal moral Obligations 
on J know not what, eternal neceſſary De- 
ference of Things, p. 121. The neceſ- 
« ſary and eternal different Relations which 
« different Things bear one to another, 
« and the conſequent Fitneſs or Uufitneſs 
* of the Application of different Things, 
* or different Relations one to another, 
<* unavoidably ariſing from that Difference, 
% determine the Will of God, and ought 
« alſo conſtantly to determine the Wills 

of all ſubordinate intelligent Beings. 
The Weakneſs of which Reaſoning will 
ſufficiently appear in the latter Part of the 
Chapter, where we ſhall ſhew, that as all 
Things began to exiſt in Time, and no- 
thing is eternal, but that God 1s the only 
eternal Being, ſo there 1s no ſuch Thing 
as eternal Relations of Things, ſince God 
created all Things himſelf by the Word 
of his Power, and made them exiſt in 
ſuch a Manner as they are. But the Doc- 
tor endeavours to make good his Aſſer- 
tion by this Argument, p. 111, 112, That 
there is a Fitneſs or Suitableneſs of. 
* certain Circumſtances to certain Perſons, 
© Ge. antecedent to Will, and to all ar- 
* bitrary or poſitive Appointment whatſo- 
C 2 ever, 


( 13 ) 

“ ever, muſt be unavoidably acknowledg'd 
e by every one, who will not affirm that 
© jt is equally fit and ſuitable that an inno- 

* cent Being ſhould be miſerable, as that 
« jt ſhould be free from Miſery. 

- "How a Being can be innocent ante- 
cedent to all Will or Appointment is be- 
yond my Comprehènſion to diſcover: but 
he may be ſo in Virtue of his Obedience, 
in all Reſpects, to thoſe Laws which he 
knows it is the Will of his Maker he 
ſhould obey; or, briefly, becauſe he does 
thoſe Things which he ought to do, and 
omits the doing what ought not to be done 
in Virtue of that Will: but, ſuppoſe we 
ſhould grant that there is ſuch a Fitneſs 
of Things, as the Doctor has been ſpeak- 
ing of, and a natural Difcernment in Man 
to perceive. it, yet there can be no In- 
ducement, no Obligation to a& according 
to it, any otherwiſe than as our ſo doing 
may tend to ſome Good to our ſelves, or 
produce a ſenſible Pleaſure, which I here 
call Good ; it follows that when theſe are 
not to be attain'd by our fo acting, then 
there can be no Inducement, and conſe- 
quently, no Obligation : but when that 
Good is to be obtain'd, we are then oblig'd 
to act according to that Fitneſs: fo that, 
according to yours, and the Doctor's Hy- 
potheſis, if the Will of the Supreme Being 
does not oblige Men to act the * 

| they 


. 
they will be ſometimes oblig d to commit 
the vileſt of Crimes, if by any means they 
have contracted ſuch a vicious Diſpoſition, 
as to take Pleaſure in Unrighteouſneſs; or, 
if Paſſion or Intereſt overbalance the Good, 
which would otherwiſe ariſe from acting 
according to the Fitneſs. I | 
But then, when we look upon our O- 

bligation to Obedience as arifing from the 
Will of a Supreme Being, who hath a 
Right to command our Obedience, in Vir- 
tue of his creating, preſerving, and afford- 
ing us all the other Bleſſings we enjoy 
in this Life, and all we hope to enjoy in 
the next; and hath a Power to enforce 
it by ſuitable Rewards and Pnniſhments, 
becauſe of the Proſpe& which we have of 
Good or Evil to ourſelves upon ſuch our 
Conformity, or the coatrary z that Will, 
ſo ſignify d, ſo far as we have a Power to 
diſcern it, muſt be the proper and genuine 
Source of all moral Obligations: for, in a 
Word, God cannot be ſaid to will any 
thing, becauſe it was eternally reaſonable 
and fit, antecedent to his Will ; and there- 
fore we were oblig d to the Performance 
of it: but it is therefore reaſonable, and 

our-Duty, becauſe he wills it. 


Ob. 1 have heard your Anſwers, Sir, to 
my Odjections with much Patience; and 
altho' 1 ſhould allow what you _ lo 
re- 


— 
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ſtrenuouſty contended for, that a Divine 
Revelation is uſeful to inform the weak 
Underſtandings of Men: yet I ſtill affirm, 
that Man is not to admit of any Doctrine 
as reveal'd from God, but ſuch as his own 
Reaſon can prove to be neceſſary from the 
Nature of Things; ſince the Light of Na- 
ture can diſcover to ev'ry Man what is 
fit, and what is not: becauſe tis impoſſible 
he ſhould be ignorant of thoſe Truths, 
which are ſo founded upon the Nature 
and Reaſon of Things. 


An. If ſo, it muſt be beauſe there is 


ſomething in Man's own Nature and Con- 


dition, which obliges him thus to abide by 
the Light of his own Reaſon ; otherwiſe, 
it is fo far from being his Duty, that it 


is a moſt criminal Preſumption, importing 


too great a Confidence in the Force and 
Excellency of his own Reaſon, as if it had 
a Right to determine all Matters relating 
both to God and Man; a Preſumption 
much greater than that of preferring our 
own Merit to that of our Fellow-Crea- 
tures, too haughty to adore any thing in 
the divine Councils, which it cannot fully 
comprehend. Doubtleſs it is our Duties 
to believe that God is wiſer than we, and 
that he can teach us better than we can 
teach ourſelves. Ev'ry thing that we know 
of God and of ourſelves preaches up Hu- 

yy 3 mility 
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mility to us, as Sin, Death, and Hell are 
the Effects of that Spiritual Pride which 
turn'd Angels into apoſtate Spirits, and that 
there is nothing in the State and Con- 
dition of Man to oblige him to ſuch a con- 
fident reliance upon his own Reaſon, I ſhall 
prove from the following Conſiderations. 
Even as a moral and religious Agent, 
that Man is not free from Myſteries, for he 
cannot acknowledge a divine Providence, 
becauſe its Proceedings are often very my- 
ſterious; or worſhip and adore God, whoſe 
Nature, Attributes, and Perfe&ions we can- 
not thoroughly underſtand, without as 
much implicit Faith, and humble Submiſ- 
ſion of his Reaſon, as any reveal'd Myſte- 
ries require: ſo that if any Revelation is 
ſufficiently atteſted to come from God, his 
State and Condition in the World obliges 
him to accept of it ; becauſe even with- 
out a Revelation he muſt acknowledge the 
Myſteries of Creation and Providence, and 
that even in a State of Innocence : and if 
in ſuch a State they could not be obligd 
to diſcover what God conld, or could not 
reveal to them of himſelf, as moft certain 
they could not; or even their own future 
State without a Revelation: much leſs 
can they in a State of Sin, Ignorance, 
and Miſery, So that the Condition of 
Man is ſo far from qualifying them to 
reject Revelation, that it ſeems abſolutely 

| o 
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to require it, in order to enable them to 
know how they ſhall be freed from Guillt 


and Miſery, \ 


Ohj. Since God only commands what 
the Nature of Things ſhews to be fit, it 
is ſcarce poſſible that Men ſhould, miſtake 
their Duty, ſince a Mind that is attentive 
can as cafily diſcern fit from unfit, as the 
Eye can Beauty from Deformity. 


An. There is indeed a Fitneſs of Actions 
reſulting from the Nature of Things and 
Perſons, . and the Relations which they 
bear to each other. The principal Duties 
we owe to God, our Neighbours, and our 
ſelves, are evident from the Relations we 
bear to each. From thence it likewiſe fol- 
lows, that the Fitneſs of God's Actions 
are not known at all, or not fully com- 
prehended by us; becauſe, as nothing can 
be fit for him to do but what has its Fit- 
_ neſs founded on his own incomprehenſible 
Nature: and as his Nature is incompre- 
henſible, ſo muſt the Will by which he 
acts: and we can no more tell what is 
fit for him to do in many Inſtances, what 
Duties he ought to require of us, ante- 
cedently to his poſitive Commands ; then 

we can make ourſelves, as he 1s, infinitely 
' wiſe : but, altho' the principal Duties of 
Morality, or Natural Religion, may be ob- 

V1OUS 
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vious enough to an attentive Mind; yet 
it will not be ſo eaſy without Teaching 
and Inſtruction to deduce the ſeveral Du- 
ties which are to be deduc'd from thence, 
to direct us how far in particular Caſes 
they are to be extended. | 

Indeed, when God gives us any Com- 
mands, the Marks of divine Wiſdom and 
Goodneſs impreſs d upon them, will prove 
them to be fit and reaſonable; altho* an- 
tecedently to the Commands, we could not 
have diſcover'd the Reaſonableneſs of them: 
So that, altho' Revelation is not to impoſe 
any thing contradictory to Natural Reli- 
gion, it may yet impoſe more than that 
does. 7 


Obj. The End for which God hath gi- 
ven us Reaſon, is to compare Things, and 
the Relation they ſtand in to each other; 
and from thence to judge of the Fitneſs 
and Unfitneſs of Actions, and could not 
our Reaſon judge ſoundly in all ſuch Mat- 
ters, it could not have anſwered the End 
for which infinite Wiſdom and Goodneſs 
beſtow'd that excellent Gift upon us. 


An. If this Argument proves any thing, 
it proves too much: for, ſince Reaſon was 
given us for the Diſcovery of all Truths ; 
and fince all Men have Reaſon, it would 
prove that all Men are capable of diſcover- 

ing 


| (18 ) 
ing all Truths: Yea, that all Men have 
equal Powers and Faculties for that End : 
fince Reaſon was given for the ſame' End 


to all. | « [2 
The Truth is, God gave us bur Reaſon 


' for no other End than to diſcover what it 


is capable of difcovering ; and if we can't 
diſcover all Truths founded in the Nature 
and Reaſons of Thinps : God gave us not 
our Reaſon for that End. That we cannot, 
I ſhall prove beyond ContradRion. Firſt, 
That we ought to. embrace all Opportu- 
nities of ſerving our Neighbours, and to 
avoid doing them any Prejudice are Duties 
which reſult from the Confideration of 
our being Fellow-Creatures, and Subjects 
of the Care of that Providence, to which 
we owe the Benefit of our Protection: 
Yet, in many Caſes, we know net what 
will prejudice or ſerve our Neighbour, 
being ignorant of what Influence the Uſe 
and Application of certain Means will have 
on them. 2 841. VE FL 
Obſervation will dire& us in the more 
obvious Appearances, but not in Things, 
whoſe Effects and Operations being more 
ſlow and gradual, are unknown to us. 
From thoſe Relations in which we ſtand 
to our Fellow-Creatures, i. e. Mankind in 
general, or ſingle Perſons in particular, we 
may learn all the ſocial Duties of Life: 


Let, as Parts of the whole Syſtem of Be- 
| ings, 


ings, a Point no leſs. conſiderable, we may 
ſuſtain feveral, as yet, unknown Relations, 
which may be the Reaſons of ſome particy- 
lar Behaviour, either Beneficial or Preju- 
dicial to them 3 which, if known, we might 
alter our Conduct for the good of the whole 
in many Caſes. If the'Schemes of humane 
Policy, the Grounds and Reaſons of the 
Actions of Minifters of State, are unknown 
to us 3 much leſs can we judge of the Admi- 
niſtrations of Providence, and what is fiteſt 
and propereſt for us to do in all Caſes with 
reſpect to the whole Syſtem of Beings. As 
to what is our Duty to be done to ourſelves, 
with reſpe& to natural Good; we may ſtill 
be as ignorant of that, as of any other thing, 
for we know not always what Actions or 
Omiſſions will conduce to it, becaufe of our 
ignorance of the Natures of thoſe Powers 
with which we have any concern, which, 
by an undue Uſe, may produce the Evil we 
would avoid: But were theſe Things per- 
fealy underſtood, they would oblige us to 
alter our Meaſures in many Inſtances. + 
From the Conſideration of God's being 
our Creator and Preferver, our Ruler and 
our Judge, there will ariſe an abſolute ne- 
ceſſity of our Obedience to his Will, to 
Love, Fear, Honour and Truſt in him: but 
for ought we know, he may ſuſtain other Re- 
lations to us, of which we may be igno- 
tant; which, 1 they will not afford 
2 us 
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se 
us Grounds of any new Duties, yet will 


be ſo many Recommendations and Enforce- 


ments of thoſe Duties we owe him as Crea- 
tor and Preſerver ; which Duties, as well 
as the Reaſons and Relations on which they 


are founded, will be unknown to us. There- 
fore as we know not the perfect Nature of 
all Things, and the Relations they ſtand in 
to each other, it is impoſſible we ſhould un- 


derſtand the Fitneſs and unfitneſs of their 
Actions. | | 


O5. If God requires Duties of us, whoſe 
fitneſs our Reaſon cannot prove from theNa- 
ture of Things, he muſt bean arbitrary Be- 


An. God's requiring of us Duties whoſe 
fitneſs our Reaſon, c. neceſſarily, ſuppo- 
ſes him not to be an arbitrary Being, but 
to act according as the Perfections of his 
own Nature require him to act, i. e. accor- 
ding to his own Nature and infinite Perfec- 
tions. So that there muſt be an utter 1m- 
poſſibility of our comprehending the reaſon- 
ableneſs and fitneſs of many of his Actions. 
But if he were an arbitrary Being, he might 
chuſe to act according to our weak Nature, 
and ſuitable to our Comprehenſions. The 


reaſon of Things, and the fitneſs of God's 


Actions, can't tell us how they mov'd him 
to create Mankind in ſuch a State and 
| | Condition 


r 
Condition as they are now in, to form 
them in ſuch a Manner, and bring them in- 
to ſuch a World: This State and Condition 
more excellec dur Reaſon and Comprehen- 
ſion, than any revealed Miſteries whatſo- 
ever. | 
Io know the reaſonableneſs and fitneſs 
of the Former, as much concerns us as of the 
Latter : And if theſe Things are fo, yet 
vue cannot diſcover what Foundation they 
have in the Natures and Reaſons of 
Things: Much leſs are we, to deny our 
aſſent to revealed Truths however miſteri- 
ous. The Nature of human Souls, whe- 
ther or no they præexiſted before the Body, 
or were created immediately for it; whe- 
ther or no they are fallen Spirits; and what 
is fiteſt they ſhould be, in theſe Caſes we 
have no Ability of qur own to examine, 
but are forced to believe that God acts by 
us according to the Rules of Juſtice, or to 
believe there is no God at all. A more 
particular Revelation of thoſe Things, wou d 
not have perplexed us with greater Diffi- 
culties; ind made us leſs able to vindicate 
the Juſtice, and Goodneſs of God, than 
we now are. All our Knowledge bein 
borrowed from Experience, and the Uſe of 
- our Reaſon covers out inhuman Things; So 
that our Notions between Equity and Juſ- 
tice, muſt accordingly be very limited. 
The Origin of Sin and Evil into the 
World, 
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World, conſiſtent with the Goodneſs of God 
is 2 great Complaint againſt natural Religi- 
on, and here is the forme Reaſon for Men to 
take Refuge in Atheiſm, becauſe they can't 
in many Points defend the Juſtice of God, 
as there is for them who can't find the Rea- 
ſons of the Chriſtian Doctrine, to take Sanc- 
tuary in Infidelity. Nothing can, be fit for 
God to do, but fo far as it is fit for the 
Governor of all created Beings, and he 
can't act fitly toward us, but by acting in 
ſuch a Manner, as the fitneſs of it ſhall be 
as much above our Reaſon to diſcover, as 
Creation is above our Power. 


 Cbj. We can't fail of knowing the End 
which God had in being related to iis as 
Creator and Governor, and what he requires 
of us as his Creatures, which the infinite 
Perfection and happineſs of his Nature 
points out to us. | 


An. We don't underſtand what God's In- 


nue Perfection, according to whith he go- 


verns us are, and therefore, as the Relation 
in which God ſtands to his Creatures is in- 
comprehenſible; ſo we cannot underſtand 
what his Conduct over us ought to be with- 
out Revelation, whether Men are conſider- 
ed either in a ſtate of Innocence or Sin; 


dy Reaſon that the fitneſs of Duties, or other 
- Actions 
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Actions between all being related, muſt 
reſult from their Nature. But as we know 
on what human Relations are founded, by 
conſequence we know what they require 
of vs : But what Religion God's incompre- 
henſible Nature requires of us, himſelf a- 
lone can tell. For inſtance, there is nothing 
in the Nature of Sacrifices, confidered'as an 
human Invention, to prove it a reaſonable 
Service; but as it is a divine Inſtitution, it 
muſt be ſuch, becauſe it proceeds from God. 
Man in a State of Innocence might perform 
his Duties of Obedience to God, but could 
not invent any, nor reje& any that is ap- 
pointed. Such a State being anArgumentwhy 
they ſhould yield Obedience to divine Inſti- 
tutions, in order to preſerve them in it z but 
a ſtate of Sin makes it more difficult to in- 
vent any Religion proper for them; nor can 
it be determined by human Reaſons. We 
have nothing to kelp our Conception 'of the 
Relations in which God ſtands us as our Go- 
vernor and Preſerver. But what we de- 
rive from the Notions we have of human 
Superiors, which neither ſeparately nor joint- 
ly conſider d, give us any juſt Notion of 
what God requires of us, by reaſon that 
they do not help us thoroughly to under- 
ſtand thoſe Relations, but are the propereſt 


Terms that human Language can invent, 


to repreſent Things Divine, and above our 
Comprehenfions : Sin can't be ſtrictly re- 
preſented 
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Preſented by a Debt, a Wound, or any hu- 


man Thing that we can compare it to, but 
is capable of receiving ſome kind of Repre- 
ſentat ion from them. Since therefore the 
Nature of Sin, cannot be fully underſtood, 
therefore the Relation which God bears to 
us, and the Rule by which he ought to deal 
with us as Sinners, muſt be as unintelligi- 
ble; which Ignorance of ours may well juſ- 
tify the Attonement made by Jeſus Chrif 


Ohj. Repentance is a ſufficient Attone- 
ment for Sin ; therefore the Attonement 
made by FeſusChrift is abſolutely unneceſſary. 


An. It can no more be prov'd the Repen 


tance merits Pardon, (and there can be no 
Proof but from its Merits how it can be en- 
titled to it,) than that the fallen Angels or 
any human Criminals can recover their for- 
mer Innocence, by wiſhing they had not 


committed thoſe Sins which cauſed their 


Fall and Guilt, and reſtore themſelves to their 
former State with reſpect to God ; or than 
departing from a Leper muſt free us from 


the Infection which we have contracted b 


converſing with him; and Reaſon is as muc 
at a Loſs, to tell us how Sin alters our 
State with reſpect to God, or what kind of 


Attonement is neceſſary to aboliſh the Guilt 


of it, as it is to tell what the internal Ef- 


ſence of God is. dt. 
Obj. Nature 


( 25 ) 


- Obj. Nature abhors all human Sacrifices 
and the Cruelty, Injuſtice, and Impiety of 


the Pagans in offering them up, are to this 
Day remember'd with the greateſt Abhor- 
rente and Averſion. 


An. It doth by no Means follow from 
hence, that the true God hath not Power 
to receive Sacrifice for Sin; even natural 
Religion as well as revealed allows the com- 
mon Mortality of Mankind, to be a juſt 
Puniſhment inflicted on them by God for 
their Sins, that it is for them they juſtly 
die, and that they are the juſtifiable Cauſe of 
their Death: And if fo, then the Sacri- 
fice of one Chriſt, on that account, cannot be 
unjuſt ; and God may as well receive the 
Attonement of Chriſts death for Sins, as the 
Death of all Mankind. And the Procedure 
of God is as juſtifiable in one Inſtance, as 
the other. 


Obj. The Attonement made by Jeſus Chriſt 
likewiſe repreſents God, as puniſhing 
the Innocent, and acquitting the Guilty. 


An. This is a great Miſtake, for altho* 
God pardons them thro' the Merits of that 
Attonement; yet he doth it not without 
calling them to a ſeverer Repentance for Sin, 
than Nature can poſſibly charge on them: 
Nor doth he ſhew his Diſlike of the Sin- 

E ner, 
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ner, or Approbation of the Guilty thereby, 
fince his Merits only can recommend their 
Repentance. And as to the Fitneſs and Rea- 
ſonableneſs of the Sacrifice of Chriſt, whe- 
ther or no it is the true Means of attoning 
for Sin; Reaſon can no more diſcover it, 
than any other of our Sences. Since the 
Fitneſs of fuch Means muſt reſult from the 
incomprehenſible Relation between God and 
his Creatures, ſo what Worth and Dignity 
it is neceſſary that ſuch an Attonement ſhou'd 
have, muſt be above our Comprehenfion. 
Nor can the ſupernatural Means of Attone- 
ment be perfectly revealed to our Senſes, 
as it is in 1ts own Nature, otherwiſe it would 
not be Supernatural, or above our Capaci- 
ties ; but it muſt be reveal'd to us, by com- 
paring it to ſuch Things as we have already 
an Idea of, and applying the Terms of the 
Matter which we know, to that of which 
we know nothing at all, which teaches us 
to believe ſomething as uſeful to us, of that 
incomprehenſible Matter, as we know of that 
by which it is repreſented. 

Thus the revealed manner of Chriſts 
exiſtence in Heaven, with reſpe& both to 
God and his Creatures, can't be truly re- 
preſented to us, as it is 1n itfelf, by the 
Term interceflor, any more than Gods 
Goodnels can be repreſented to us by hu- 
man Goodneſs ; ſo it is revealed to us, that 


he is in Heaven as our Interceſſor, be- 
| cauſe 
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cauſe he is as beneficial to us, as Interceſ- 
ſors are beneficial to Men, and that he is 
our Attonement, becauſe he 1s as beneficial 
to us, as Attonements are beneficial to 
Men. So that after full Satisfaction given, 
yet all may be Mercy and pure For- 
giveneſs, for altho the Attonement of Chriſt 
bears ſo me Reſemblance to Attonements a- 
mong Men; yet it ſignifies a great deal 
more in the former Senſe. 


Obj. There are certain eternal and un- 
alterable Reaſons and Relations of Things, 
and moral Fitneſſes reſulting from them, in- 
dependent of God, according to which he 
is to act; otherwiſe he can't be a wiſe 
and good Being: Which Reaſons, as they 
are independent on the divine Will oblige 
not only Mankind, but even God himſelf, 
to act according to them. 


An. This is laying too great a Reſtraint 


upon the infinite Power and Knou ledge 
of God, as if he were oblig'd to know and 
act in ſuch a Manner as we ſhall think 
fit to preſcribe him. But we have no more 
Reaſon to enquire into, or define the Man- 
ner of Gods knowing and acting all Things, 
than we have to preſcribe the Method of his 
being eternal, His Wiſdom, Goodneſs, 
and Power can no more be aſcribed to any 
Cauſe, than his Exiſtence and Eternity, 

E 2 yet 
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yet our uncertainty on what the Wiſdom, 
and Goodneſs, and exiſtence of God are 
founded, or to what ſtay are owing, don't 
leſſen the Certainty we have of his real 

Exiſtence. God 1s the Creator of all Things, 
ſo their Relations muſt owe their Exiſtence 
to his Wiſdom and Will, as the Things 
themſelves do to his Power; therefore his 
Commands can nv more be independent 
on any eternal Relations of Things, than 
his Power can be on the eternal Exiſtence 
of his Creatures, for Things could not have 
any Relations, or exiſt in any particular 
manner before they exiſted at all, and as 
no Things eternally exiſted, ſo there can 
be no eternal and unalterable Relations of 
Things ; which, as well as their Reaſons, 
depend on the Will of God : And as his 
Omnipotence acted ſuitably to itſelf in the 
Creation of all Things, ſo will his Wiſdom 


and Will in giving Laws, but then his 


Wiſdom and Will in ſo doing, can't be the 
Effects of, or founded on the Reaſons of 
Thinge, more then hisExiſtence can be no the 
Effects of the Things themſelves. As there- 
| fore no Things eternally and unalterably 
exiſt, ſo there can be no eternal and unalte- 
rable Reaſons and Relations of Things. 


Obj. The Law of Nature being perfect 
and Imutable, God can't add too, or demi- 
niſh from it, therefore he can't command 


any 


( 29) 
any Thing by Revelation, which hath not a 
Foundation in the unalterable Reaſons and 
Relations of Things, and the Fitneſſes re- 
ſulting from them. 


An. It muſt be confeſs'd, that in this 
Senſe, the Law of Nature is Imutable, that 
is, that God wills not any Thing bur what 
is right and fit, or repugnant to that Law; 
but if the ſeveral Beings related are not 
imutable, then theſe Relations, and the 
Fitneſs reſulting from them can't be ſo, nor 
the Duties they are to perform; but if the 
Law of Nature be underſtood to be ſuch 
a Ruleof Duty as every Perſon is capable- of 
forming for himſelf from the Nature of 
Things, then that Law muſt vary, as each 
Perſons particular Judgment or Capacity 
varies; And it is to be conſider d, that 
there are ſeveral States and Conditions in 
which we may conſider Man, with Reſ⸗- 

& to each of which, his Capacity and 
Tn muſt vary, and they are either 
a State of Innocence, in which his Affec- 
tions and Abilities were pure and incorrupt, 
in which his Scheme of Duty was very 
large, and no Abatement could be pleaded 
from it, yet poſſibly he might offend in a 
great Degree, being not infallible at the beſt, 
and he hath in Fact done ſo, and brought 
upon himſelf a ſecond State, which is a 
State of Guilt ;, theſe two States require 


different 
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different Dutics, for that Repentance and 
Sorrow for Sin, and Reſolutions of Amend- 
ment, which is neceſſary in the latter State, 
could not he require in the Farmer, in a 
State of Happineſs and Glory, our Duties 
will ſtill be altered, both ourſelves, and 
our Relations to our Fellow Creatures. Be- 
ing ſo altered, ſeveral Duties as Faith, Tem- 
perance, Liberality, Je. muſt ceaſe in 
that State, which are incymbent on us in 
this 3 ſo we ſee there are no ſuch Things 
as Duties ariſing from any eternal and imu- 
table Reaſans of Things, fince the Reaſons 
_— Relations themſelves are not imuta- 
iQ 


Obj. God muſt act arbitrarily in giving 
us ſuch poſitive Commands as are not found- 


ed in the Nature and Reaſons of Things; 


and it is not in our Power to love the De- 
ity while we conſider him to be an arbitrary 
Being, acting out of Humour and Caprice. 


An. It muſt be granted that God cannot impoſe 
on his Creatures any Commands, which have 
not a Tendency to promote real Virtue and 
Happineſs among them, that were to ſup- 


poſe him not to be what he is, wiſe, juſt, and 


good, Gc. yet he may impoſe on them 
ſuch poſitive Inſtitutions as are ſubſervi- 
ent, and aſſiſting to Virtue, ſuch as are not 
inconſiſtent with the Law of Nature, altho* 


not directly commanded by it; even human 
| Legiſlators, 


Y/ 


(31) 

Legiſlators, whom we eſteem to have been 
the Wiſeſt, have ſometimes impos d on 
their Subjects, poſitive Inſtitutions, the bet- 
ter to ſecure the practice of real and ſub- 
ſtantial Religion, and with much more Rea- 
ſon and Juſtice may the Almighty ſupreme 
Lawgiver do ſo. What can be more rea- 
ſonable, than that he ſhould impoſeſuch Inſti- 
tutions, as are to the different States and 
Conditions of his Creatures, and it hath been 
ſhewn that they have been very different. 

Again, he that made all Things out of 
nothing, can have nothing to oppoſe his 
Will, or to encline him to do one Thing 
more than another: Therefore it is impoſ- 
ſible that he ſhould be an arbitrary Being, 
and act with the greateſt Freedom and In- 
dependence; but it does not follow from 
hence, that he acts out of Humour and 
Caprice, which ſuppoſes Weakneſs in the 
Will, but the Will of God is all perfect, 
having nothing ſufficient or able to direct 


him, he being the Author of all Perfection; 


and if his Will muſt be as perfect as all 
his other Attributes, it is impoſſible he 
ſhould Will any Thing amiſs, or need any 


Direction; it is therefore a Contradiction 


in Terms to ſuppoſe him acting out of Hu- 
mour or Caprice, and without Reaſon, fince 
what he Wills can only be fit and reaſon- 
able, becauſe he Wills it, and no Obligati- 
on can ariſe from the Nature of Things 

independent 
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independent of the Will of God, more than 


an Obligation to religious Worſhip without 


his Will, which adds ſuch particular Cir- 
cumſtances to Things, which in themſelves 
have no abſolute Fitneſs, to make them 
Obligatory, but we ſhall ſpeak more large- 
ly of poſitive Inſtitutions in our 3d Chap- 
ter, 6 


Obj. If there is nothing right or wrong 
antecedently and independent of the Will 
of God, there can then be no Reaſon 
why God ſhould Will or Command any one 
Thing rather than another. 


An. All Goodneſs and Perfection, being 
eternally and aſſentially inherent in God 
can neither be ſaid to be antecedent, or de- 
pendent of him ; and we can no more find 
any cauſe or ſourſe of the Divine Goodneſs, 
beſides the divine Nature, than we can of 
any other of God's Attributes. The fame 
may be ſaid of all Phiſical Relations and 
Qualities in Bodies, as likewiſe of all moral 
Qualities and Obligations; and nothing 
can be ſaid to be right and good in either, 
but what began when the Bodies or the Re- 
lations began to exiſt in ſuch a State and 
Condition of Life. So that the abſolute Fit- 
nels of Actions, or Things independent of 
the Will of God, are mere chimerical No- 


tions, and put the Actions both of o- 
| | an 


gant and wild, for tis ſuppoſing God to be 
in the ſame State, and under the ſame Law, 
and conſequently in the fame rank and 
order with his Creatures. 


Obj. The reaſon of Things is the ſame 
Law to God, that it is to us, for our Rea- 
ſon for Kind, tho' not for Degree, is the 
ſame with that of God. 


An. This is a very great Abſurdity; as 
ſuppoſing a dependent and independent, e- 
ternal and temporary, and that their Facul- 
ties and Powers being, are the ſame in Kind. 
Our Reaſon can no more be of the ſame 
kind with that of God, than our Power, 
Exiſtence, Life, and Happineſs; but it is 
confeſs'd on all Hands, that our Happineſs 
and Reaſon are limited, whereas thoſe of 
God are unlimited, which is proof enough 
that they can't be of the ſame Kind ; tho' 
our Reaſon, as muſt be confeſs d, as our Pow- 
er, bears ſome likeneſs to thoſe of God, but 
with an infinite Difference from them, in- 
ſomuch that we are unable to define either, 
much leſs to diſcover the Nature of the in- 
finite Knowledge and Power of God, 


5j. The divine Attributes, tho they are 
different from the I” and F a of 
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Men in their manner of Exiſtence, yet are 
the ſame in Nature and Eſſenee. 


An. Let if there be any ſuch Difference 
in the Manner of their Exiſtence, it muſt 
follow, that there is the ſame Difference 
in Nature and Eſſence, the Nature and Eſ- 
ſenſe being the ſame with the -Manner of 
the Exiſtence of any Thing, ſo that in both 
Ways there muſt be ſuppoſed an infinite, 
unconceivable and unmeaſur'dDifference, ſince 
there is no other Nature of any Thing than 
its manner of Exiſtence, it is of ſmall ſigni- 
ficancy to ſay which Way they differ, fo 
that an Agreement or Difference in one, 
muſt imply the ſame in the other,  _ 


Obj. But if the divine Attributes 
are toto genere, diſtint and diffe- 
rent from thoſe Qualities and Perfections 
which we eſteem Perfections in ourſelves, 
how ſhall we diſcover what that kind of 
Qualities God prefers before the contrary, 
how can we be certain, that theſe in parti- 
cular are agreeable to him, or how ſhall 
we hope or endeavour to make ourſelves like 


him 2 s | 


An. There is the ſame Difficulty in reſol- 
ving this Queſtion, divine Attributes, by 


ſuppoſing them different from the Qualities 
of Men, in their Manner of Exiſtence, as is 
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in ſuppoſing them different in the Nature and 
Eſſence, as appears by what has been ſaid. 


The piain Anſwer 1s, that there is ſome. 


Likenefo of each tothe other, tho' with an 
infinite Difference; the Power, Goodneſs, - 


and Wiſdom of Men being like thoſe of God, 


as all can produce Effects, tho? thoſe of God 


have ſuch an infinite Reality and Perfection 


in them, as tho of a tranſendently higher, 
and different Nature from ours, are not to 
be communicated to us, ſo as to aſſure us of 
their Exiſtence and of our Reaſons to 
admire and adore them. 


* C H AP. 


C HAP ll. 


Of the Origin of the Law, or Religion 


of Nature, of its Perfection, and 
Diſtinction from Revelation, 


Oh. | $: God from the Beginning gave 

Men a Relgion, that Religion muſt 
be moſt Perfe&, and a Religion abſolutely 
Perfect, is incapable of Addition or Diminu- 
tion; and the Chriſtian Religion, being the 


. only true, and abſolutely perfect Religion, 


was what God from the Beginning defign'd 
for all Mankind ; ſo that the Name Chriſtian- 


ity be a Name of latter Date, it muſt be 


as old and as extenſive as human Nature, and 
natural Religion and revealed, muſt neceſſa- 
rily be one and the ſame, and differ only 
in the manner of their being communicated. 


An. Thisis a plain Obje&ion againſt theUſe- 
fulneſs of anyRevelation whatſoever: For if 
the Law of Nature be a perfe& Rule of 

| Conduct, 


* [X 
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Ca): 
Conduct, then Chriſtianity muſt be a mere 
uſeleſs Inſtitution. To which J anſwer, 


Firſt, That fince God has delivered to us 


ſeveral poſitive Inſtitutions z i. e. ſuch as 
excluſive of his] Command, have no Rea- 
ſon either Moral or Natural for their Per- 
ſormance; and fince natural Religion can't 
contain any Precepts, but ſuch as have; 
it follows that natural and reveal'd Religion, 
muſt be different, and God's delivering 
his Revelation to the World, containing 
ſach Inſtitutions ſuppoſes, or rather is a 
manifeſt Proof, that natural Religion is 
not abſolutely Perfe&, or a ſufficient Rule 
for the Conduct and Government of hu- 
man Life without it. But as I intend to 
treat of poſitive Inſtitutions in the next 
Chapter by themſelves, I ſhall proceed to 


a more particular Anſwer of the Matters con- 


tained in this Objection. And firſt, the 


Religion of Nature, according to the former 
Definition of it, muſt be allowed to proceed 


from God, and as all their Bleſſings do, for 
the attainment of which he hath furniſh'd 


us with proper Means and Abilities, and no 
otherwiſe: i. e. he hath furniſh'd Man 


with Reaſon to diſcover a certain Rule or 
Law for the Direction of his Actions. But 


the Law as it proceeds from the Exerciſe of 


the Faculty of our Reaſon, can be ſaid to be 
no more perfect than Reaſon itſelf is; 


but as Reaſon cannot be ſaid to be abſolutely 
Perfect, 
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Perfect, ſo it cannot be ſaid that the Law or 
Religion which it diſcover is ſo. If we con- 
' fider the Law of Nature in the latter of 

the two Notions which I have mentioned, 
ĩt is indeed a perfect Law, and would have 
ſufficiently juſtified: Men in the Sight of God, 
if they had liv d up to its Precepts. But we 
are to confider Men in two different States, 
to each of which the Law is adapted, the 
one of Innocence, wherein he was made by 
the Creation, in which his reaſoning Facul- 
ties were pure and incorrupted, altho* not 
abſolutely Perſect. The other, i. e. the 
ſecond State of Corruption, in which his 
Reaſon, his Underſtanding, his Will, and 
all his Faculties were depray'd and polluted, 
both by original and actual Sins, with re- 
ſpect to the former State of Man ; the Law 
of Nature in the former Senſe of it, is in- 
deed Perfect in relative Senſe; i. e. it was 
exactly ſuited to the Nature of Man, and 
. thoſe Degrees of Reaſon which they enjoy d, 
was fufficient to have inſtructed us in all the 
Duties which God required of us, and there- 
fore ſufficiently conducive to the Attain- 
ment of all that Happineſs our Nature was 
capable of, becauſe it was no farther ob- 
ligatory to reaſonable Beings, than as they 
were capable of comprehending it. 80 
that had our Faculties been contracted, or 
enlarged by the Author of our Nature, the 
Duties comprehended under the Law of 
N | Nature, 


5 | 


_ 

Nature, would be proportionably contracted 
or enlarg d; in this Senſe, therefore; the 
Law of Nature was Perfect, as it always 
bore an exact Proportion to our Reaſon, and 
enjoyn d no other Duties than it was capa- 
ble of diſcovering 3 andwas fo far, as a Law, 
Obligatory to us, as it may be compre- 

hended by our Reaſon, as it is perfectly ſuf- 
ficient to anſwer that end which was pro- 
poſed by it, by the Author of our Na: 
ture, i. e. the Glory of God, and the Hap- 
pineſs of Man; and according to which, 
if Men had regulated their Lives, it would 
no doubt, but have rendered them ſufficient- 
Iy acceptable to God, but it is not abſglute- 
ly. Perfect, becauſe it may be contracted. ox 
enlarg d according to the Degrees of Reaſon, 
which thoſe Beings enjoy. And the Law 
of Nature in its latter, moſt comprehenſive 
Senſe, is more perſect for Man in his State 
of Innocence, than in that of Corruption, ta 
whom it is a Law. Thus the Law of Na- 
ture, or Religion, which Angels are ſuppli- 
ed ta exerciſe, muſt be much more perfect 
than that of Man, in Proportion to the 
Degrees of Reaſon which they enjoy above 
Mankind; and as it is a Law or Religion 
WES it cannot be abſolutely perfect, be. 

cauſe it does not comprehend every Thing 

proper to be done by all rational Beings. . 
Bur if we conſider Man in his corrupted 
degenerate State, ſince his Fall from origi- 
8 nal 


nal Purity, the Law of 


40 ) 


Nature, in the for- 
mer Senſe of it, will be found then to be an 
inſufficient, therefore, in that Senſe, an im- 


raffen Law, to promote the Glory of God, 
an 


the Happineſs of Man. 


= 


O5. But if the Law of Nature be in that 
Senſe imperfect, will it not follow, that 


God has not ſufficiently provided for the 


Happineſs of all his Creatures : 


An. The Law of Nature was ſufficient of 
itſelf, and God in giving it, did ſufficiently 
provide for the Happineſs of Man; fo that 
on his Part, it wanted no excellency what- 
ever, to ſupply any Deficiency that could be 
found in it, to preſerve Man in his State of 


Innocency in which he was fram'd at the Be- 


gining ; i. e. it was duly ſuited to his rea- 
ſonable Nature, in order to the compleating 


his final Happineſs ; which Law, had it 
been ſtrictly obſerved, would have rendered 


vs ſufficiently acceptable to God. Yet, al- 
tho the Lawgiver had done his Part, in 
giving Man a ſufficiently perfect Law, Rea- 
ſon ſufficient for the full comprehending, and 


Power ſufficient to perform all the Duties it 


required : Yet, Man fell from his original 
Purity, by tranſgreſſing that Law, 1ncurr'd 
the Penalty annexed to the Breach of it, and 


ſo rendered it inſufficient to attain the end 


propoſed 


— 


1 
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propoſed by it, and in this Senſe an imper - 
fect Law; for it could not, according to the 
Tenor of it, when Man had incurr'd the 
Penalty due to the Breach of it, find a Way 
to ſave them from that Penalty, and as it 
was inſuffieient to inſtruct Men in their Du- 
ty, in order to reſtore them to the Favour of 
God, from their fallen State, to a State of 
Happineſs which they had loſt by Sin, it 
became neceſſary that ſome other Proviſion 
ſhould be made to free them from that Con- 
demnation which they had thereby incurr'd, 
| | and this is no Reflection upon the Maker, or 
the Compleatneſs of the Law, as if this were 
any Addition to ſupply its Defects. 
Thus the Law of Nature, altho' it was 
at the Beginning a perfect Law, and is ſtill 
ſo, on the Part of the Lawgiver; yet, after- 
wards, it became imperfect, with Reſpect to 
thoſe ſubje& to it; and upon this fallen 
1 State of Man, the Neceſſity of a Divine Re- 
velation is founded; for with Reſpect to 
that, this Law is deficient on ſeveral, Ac- 
counts, and firſt in Point of Clearneſs, it 
not being plain and clear to all, neither as 
to its Precepts, nor Doctrines which are to 
enforce them. But it is clear, or obſcure to 
different Men, according to their various 
Capacities, or Manners in which they have 
m been educated, ſelf evident, Principals, ſuch 
rl as theſe. It is every Man's Duty to a& 
whatever tends to the Honour of 'God ; his 
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own Happineſs, and the good of his Fellow- 
Creatures, Such as theſe, I ſay, are indeed, 
plain and clear to all, but not fuch as de- 
pend upon them by a long Train of reaſon- 
ing, for we are not capable of knowing what 
is at all Times conducive totheſe ends, there 
may be ſeveral Relations in which we ſtand 
to our Fellow Creatures, and which we may 


be ignorant off, and of courſe will be of the 


ſevetal Duties reſulting from them, as appears 
from the many Errors into which Men have 

ran, both with Reſpe& to Precepts, and 
Doctrines; and for Inſtance, there are ſeve- 
ral Facts, which under the Light of the Goſ- 


pel, are accounted criminal, as Self-Murther, 


Theft, and expoſing of Infants, which by 
thoſe we were directed by the mere Light 
of Nature, were not only practis d, but de- 
fended as lawful Actions. 3 
Indeed, as to thoſe ſocial Duties which, 
we owe each other, comprehended under 
that general Law of loving one another, the 


the Light of Reaſon, but tis not ſo clear 
how far we are. obliged to advance in our 
obſervance of them, when it may endanger 
our Lives for the good of our Neighbour. 
There are likewiſe many Points of Morality 
which are more clear to the ſame Perſons, 
as they encreaſe in Years, and ſtudy, they 
ſhall improve their Underſtanding ; the 


Conſequence of which, is, that there is a 
. difference 


( 43 ) : 
difference of the ſame Perſons, from them- 
ſelves at different Times, and for the ſame 
Reaſon, of different Perſons, in the Degrees 
of their natural Knowledge, and thoſe of 
weaker, as well as thoſe of the moſt cultiva- 
ted Judgment, are Subjects of the Law of 
Nature. | T3 | 

If it be alledged here, that all Men have 
the Means of Knowledge, ſufficient for the 
Circumſtances they are in; I grant it, and 
God will deal with Men, according to the 


Means and Opportunities which they enjoy; 


but this Object ion ſuppoſes a Difference in 
the Knowledge of Men, and that all are not 


capable of knowing every Thing fit to be 


known; and even thoſe wiſe Philoſophers 


of the moſt refind Parts and Underſtandings, 


have much differed from each other, .a ma- 
nifeft Proof that the Law of Nature is not 
abſolutely plain and clear to all Men 3 or at 
leaſt, that thoſe Points in which they have 


differed, are matters of much Intricacy, and . 


admit of great Diſpute z and fo far as any 
one diftered from any ſound Doctrine which 
another taught ; ſo far his natural Light, or 
Law of Nature was deficient, And indeed, 
Experience ſufficiently confirms this Truth, 
concerning the Deficiency of the Light of 
Nature, by which we find, that the Vulgar 
and Illiterate are greatly in the Dark as to 
theſe Matters, and borrow much of their 
Knowledge from ſacred Writ. 


Again 


. | 

Again, the Sanctions of Rewards and Pu- 
niſhments of this Law of Nature, are not 
abſolutely perfect, as not having Force ſuf- 
ficient to influence our Wills, and ballance 
againſt all Temptations to evil. 'Thoſe 
which are the natural Conſequences of our 
good or wicked Actions are ſo remote from 
the Cauſes, that the neceſſary Conſequences 
of them are not ſo readily diſcern'd. I mean 
the Diſeaſes and other Evils' which attend 


our Sins ; and thoſe which are intended to 


bind us to the Duties we owe to God and 
our Neighbours, or to deter us from offend- 
ing them, are too ſlight to ballance againſt 
the Force of Temptations, to fin againſt 
thoſe Laws, for in the Tranſgreſſion we of- 


ten find an immediate Advantage, and the 


Puniſhment very remote, and diſtant' from 
it, and as for natural Light, it affords us 
no other than a very uncertain Account of a 


future State of Rewards and Puniſhments. 
- Which, however, clear to theſe Philoſo- 


phers who advanced the Doctrines, are not 
ſo to all the World; ſo far from it, that 
the wiſeſt of them ſeemed to be in ſome diſ- 
truſt of the Matter. So that all the beſt 


of their Knowledge amounted to little more 


than a comfortable Hope, of what might 
happen ; nor could it be otherwiſe, ſince the 
very Foundation of ſuch a future State, was 
uncertain ; i. e. the Diſtinction of the Soul 


from the Body, its being conſcious of what 


happens 


"'s i 


CO | POTS 
happens in another Life, and its receiving 
good or ill, according to what we act in the 
rr e e, 
Theſe Sanctions may indeed be ſufficient to 
enforce Obedience, when the Temptations 
are ſlight, but if they urge ſtrongly, the 
Caſe will be very different, when our adhe- 
rence to the Rules of Virtue, may occaſion 
our loſs of all. The Bleſſings of this Life, 
and even Life itſelf, ſo ſmall an Aſſurance 
as theLight of Nature can afford us of future 
Rewards, if notwithſtanding the Tempta- 
tions, we do adhere to thoſe Rules of Virtue, 
or Puniſnments, if we do not, it will not be 
a ſufficient Ballance for the preſent certain 
Loſs which we thall ſuſtain by our Obedi- 
ence or Advantage dy our Diſobedi- 
ence” | | 
A'gain, the; Law of Nature is imperſect, 
becauſe it doth not afford the moſt ſuitable 
Means for the improvement of Virtue, all 
Men are naturally prone to evil, and we find 
no Way of accounting for this Truth, i. e. 
how Man was created after God's own Ima- 
ge, ſhould be ſo prone to evil, as to have 
fallen from his original Purity ; but by hav- 
ingRecourſe to the Holy Scriptures, altho' 
Heathen Writers, in all Ages, agree, that 
there has been ſuch a Fall of Man from his 
original Purity and Perfe&ion, but Reaſon 
informs us, not how we ſhall make our Peace 


with that Being which we have offended by 


the 
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the Commiſſion of evil; or how, thro our 
natural Corruption, to perform future Obe- 
dience: As to Sacrifices and Repentance, it 
eannot aſſure us of any Validity there is in 
either. Reaſon, indeed, acknowledges that 
we have incurr'd by our Sins, theDiſpleaſure 
and the Supreme Being, who hath a right to 
govern us, and ſo prepares the Way ſor Re- 
atance and Amendment of Life for the 
ime to come, but neither does ſuch an Ac- 
knowledgment, nor Repentance, nor Amend- 
ment, attone for Sins paſt; however, _ 
may work a Reformation in us, and enable 
us to pay the preſent Debt of Obedience. 
And altho' Men might hope from the Good- 
neſs of God, ſome kind of Remiſſion of 
- what 1s paſt on future Amendment, yet. 
they cannot be afſur'd of obtaining it, by 
reafon- that a preſent Obedience pays no 
more than what is due, and the Diſcharge 
of a preſent Debt, will not pay off our paſt 
Arrears, more than it will in the Affairs 
of Men. And indeed, we have Reaſon to 
think, that God will not reſtore the Sin- 
ner to Favour, on account of future Obedi- 
ence; his infinite Wiſdom, and the Vindi- 
cation of the Honour and Authority of his 
Laus requiring, that howſoever he may 
be enclined of his infinite Mercy to forgive 
the Sinner, that he ſhould puniſh Offenders, 
unleſs he poſitively declar'd that he does ac- 
cept their Repentance, as an Attonement — 
of their 
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their Sins ; for, however, Men may, by 


ceaſing from Sin, recommend themſelves 
to the Favour of God yet as they have con- 


tracted a Guilt, they are obnoxious to his 
Diſpleaſure for what is paſt, becauſe the Pol- 
lution and Guilt of the Sin remains on them, 
altho it be paſt, and if Pardon muſt be the 
neceſſary Conſequence of that Repentance, 
then no Crim inal whatſoever, can be in Juſ- 
tice puniſhed] If it be reply d, that Puniſh- 


ment ought not to be inflicted in the Ed 


of it; i. e. the Reformation of Sinners is 
obtained, that being the only End for which 


it ĩs or can be inflicted, for whether God re- 


wards or puniſhes us, tis only for our good: 
Therefore Repentance and Amendment muſt 
of themſelves procure us Pardon, without 
the Puniſhment of the Offender. I anſwer, 
that Puniſhment is inflicted, not only for the 
Reformation of the Offender, but likewiſe to 
prevent his future Relapſe into Sin ; and in 
caſe the Sinner ſhould repent and amend, it 
doth not follow but that he may again Re- 
lapſe. So that the End of Puniſhment is to 
prevent ſuch his Relapſe, which muſt be in- 
flicted till that end be obtained, which re- 
pentance cannot do ; therefore Repentance 
cannot aſſure us of Pardon, by Reaſon it 


cannot prove but what we may again relapſe: 
Yet further, 1 deny that Reformation is the 


only end of Puniſhment ; there are-other 
ends of it; i. e. the good of the Publick, the 
N Terror 
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Terror of others, and the ſupporting of the 
Grandeur of the civil Government; ſo that 
the Law of Nature is in this Senſe imperfect, 
becauſe it affords no encouragement to thoſe' 
Virtues of Repentance and Sorrow for Sin, 
and Reſolutions of Amendment, and to the 
vigorous Endeavours of the Sinner to reform 
and - amend. But there remains one more 
Objection {till to be anſwered,” and that 


Obj. The Law of Nature is the Teſt of 
the Perfection of every other Law, and 
therefore, muſt itſelf be perfect. 


An. It muſt, indeed, be allowed to be ſuch 
a Teſt, but it is not ſo in an abſolute Senſe, 
for it cannot judge whether or no, a Law de- 
livered by the Supreme Authority, be-in it- 
ſelf fit or unfit, nor hath it Power t __ 
or reject any Law as ſuch : So far, only it 
is a Teſt, to judge whether or no the Au- 
thority by which it is delivered, be ſufficient 
to enforce Obedience; ſo far can Reaſon 
proceed, and no farther ; and however miſ- 
terious and incomprehenſible the Laws them- 
ſelves may be to our Reaſon, yet if we are 
aſſured that-they are divine, we are oblig'd 
to embrace them, and to reject them no o- 
therwiſe, than as we are ſatisfied that they 
are not divine. In this therefore the Law 


of Nature is a perfect Teſt ; i. e. ſo far as it 
5 is 


* * 
af 1 
i 
" 
@ * 


1 
zs a proper Judge of the Sufficiency of the 


external Evidence of any Revelation, and it 
. Io, to every Man, altho' he be of the 
meaneſt Capacity; yet, 4s I have prov'd 
that it is of a Wel 

than to others, and may be enlarged or di- 
miniſhed, according to the different Degrees 
ok Reaſon which Men enjoy; it cannot be 

an abſolutely perfect Law, briefly ſince the 
Law of Nature is in ſeveral Reſpects an im- 


perfect Law, in particular ſince it cannot dif. 


| Cover, or at leaſt clearly diſcover, all the 
Relations in which an infinite Creator ſtands 
to his Creatures, at leaſt, ſince it cannot (6 
clearly diſcover all the Relations in which 
an infinite Creator ſtands to his Creatures, 
or all thoſe in which the Creatures Rand to 
each other, and of Courſe, the ſeveral Du- 
ties which are founded upon them, which, 

et a Revelation may diſcoyer, or clear up 

tter, or ſave us the Pains of making theſe 


ſeveral Searches and Deductions, or, make the 


Knowledge we obtain by our Pains more 


Peron: Again, ſince Revelation may put 
5 


in a ſure Method of Reconiliation with 
God, when we have incurr'd his Diſpleaſure, 
by the Violation of his Precepts, which na- 
tural Reaſon cannot do, altho' it may give 
us Aſſurance of Acceptance upon our Obedi- 
ence, natural and revealed Religion muſt cer- 
tainly be different; but all the Difference 
+ H will 


greater Extent to ſome 
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will not be a Difference of Contratietyz i, : 
Revelation makes a fuller and clearer Diſco- 


very of the ſeveral Relations of Things, and 
their proper Fitneſs, than Reaſon can do. 
They are one, as whatever is contain d in 
natural Religion, 1s contained likewiſe inre- 
vealed , but different, as whatever is com- 


prehended in Revelation, is not in natural 


Religion; yet this Difference does not a. 
mount to an Oppoſition, or Contradiction, 


any more than new. Laws made by the ci- 


vil Powers, to explain and amend the for- 
mer, can be ſaid to be contradiQory to, or 
deſtructive of them. They differ likewiſe, 
in Efficacy, as to the Sanctions of both, and 
the Diſcovery of, the proper Means of Re- 
conciliation with God, upon our tranſgreſs- 
ing his Laws. They differ likewiſe in the 
Manner of their being communicated to us, 
for the former is a Diſcovery made by Men, 
in the Uſe and Exerciſe of their Faculties, 
whereas we receive the latter, by the ex- 
preſs Declaration of a Divine Perfon, ſent 
by God, on Purpoſe to declare his Will to 
us, altho what | they have aſſerted, that 
the Law of Nature comes from God, ſuppo- 


ſes that God immediately upon the Creation 


of Man, either in Perſon, or by an expreſs 


Meſſenger, communicated to him a Rule of 


Duty. , | 
Lear Fg _ Laſtly, 


= 


«ot. ANT: - Hoe 
- Laſtly, the very Sonic of a Revela- 
tion having actually been given to the 
World, ſuppoſes that it muſt neceſſarily be 
different from natural Religion; for, ſince 
a Revelation was actually given to the World, 
and it is allowed that Man in his State of 
Innocency, ſtood in no Need of it; it fol- 
lows that there muſt afterwards have hap- 
pened ſome] change in the State and Con- 
dition of Men, which made a Revelation 
neceſſary ; ſince Nature, or the Author of 
it, does nothing in vain, which change 
was the Ground of a new Revelation. It 
follows, therefore, that natural Religion 
may, or rather muſt be different from Re- 
velation ; for otherwiſe, there had been no 
manner of Neceſlity of believing a Revela- 
tion at all; if it taught nothing but what 
that taught. And the Caſe is this, alths' 
in the uncorrupt State of Man, natural Re- 

ligion was a ſufficient Guide for him, yet | 

by Reaſon of the Corruption! which they 

brought upon themſelves, it became inſuf- f 
* ficient, and made ſome farther help for them 4 
abſolutely neceſſary, So that in this Senſe, | i] 
: 

f 

f 


Chriſtianity is as old as the Creation; that 
natural Religion, which is as old as the Cre- 
ation, is confirmd by Revelation, com- 
prehended under it, and ſo far, the ſame 
with it, but not in the proper accep- | 
tation of the Aſſertion; i. e. that Chri- I 
H 2 | ftianity 1 | 
. 
1 


4 


1 / 


nn Wade 
ſtianity as ſuch, 4nd, en account of the 
Reaſon why it is ſo denominated, is 
not more extenſive; more clear, and, in 
ſome Reſpects, more effectual than natu- 
ral Religion, to affirm which is groſs 


: > © > a 


CHAP. in. 


Go 34, an n Ki 95 to. in- 
paſe on ut poſtive Ph p 

from bis Sodertign Authority over 

_ Mankind, and other ag 

bu chiefly, their Uſefulneſs. 
Recital af particular = 
. delivered 10 be Patorarchs, 

pale 


\H1S 34 Chancer is naturally ed 
after the former, which | 1 ſhall 
contain in it, a Difference of the Lawful- 
neſs and expediency of God's-unpofing up- 
on Men, poſitive Inſtitutions; for altho in 
the. former, ] have ſufficiently proved the 
Diſtinction between natural and revealed 
Religion ; yet whatever proves this Point, 
will be a further CE of whit has | 
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been offered there in proof of that Diſtinc- 
riot and firſt it is ob jecked, that, 
ea EQS | 


Ji. The ſuppoſing Things merely in- 
<differeut to be made the Ingreflients' of 
* Religion, is inconſiſtent with the good 
*. . as well as the Honour of 


And ſuch are mere arbitrary Impoſiti- 
ons, which have no Relation to the End ſor 
which God created us; for he cannot deal 
with Men as rational Creatures, but by pro- 
poſing Arguments to convince their Under- 

anding, and influence their Wills, in the 
the ſame Manner as if propoſed by their A- 
gents, for to go beyond this, would be con- 
founding Mens Reaſon andLiberty of chuſing. 


An. In anſwer to which, Firſt, I affirm 
that it ĩs cettain, God may give us poſitive 
Precepts, without making us paſſive, and 
deſtroy ing our Liberty of chuſing, whether 
or no theſe Precepts depend on his Will, and 
have no other Reaſon for their Obſervance, 
whether natural or moral z i. e. are neither 
in themſelves virtuous, or any Way tending 
to promote our temporal Intereſt, but purely 
indifferent excluſive of his Command, altho 
his Command makes them change their Na- 
ture, and become moſt neceſſarily and indiſ- 
penſibly obligatory, whether or no they 
are really ſo, or are founded in the 
| ; | an 
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and Reaſon, of Things ; and this he may dd, 


by Virtue of his Sovereign Authority and ab- 
ſolute Dominion over us, he being the Su- 
preme Lord of his Creatures, yet: he does 
not herein, act arbitrarily, and without 
Reaſon; for altho there be not a, particular 
Reaſon for this or that Thing, which is the 
Subject of his Commands; yet in thoſe 
Caſes there is always a general Reaſon for lay- 
ing ſome Commands upon, us, either for the 
Exerciſe of our Obedience, or where. ſave; 
ral Actions are conduciye. to one and ah 
lame end, convenient ox neceſlary to be. ob- 


tain d, and there is a Reaſon, for command 


* 0 


ing one of them, and it is indifferent which, 


and there is no Reaſon, perhaps, (or at leaſt, 
Which we can diſcern), for the Prefers + 
rence of one before the other, as will appear 
in the Inſtances hereafter; to be produced, 


My Reaſons are, becauſe where ſomething 
is neceſſary to be determined, and it be in- 
different which ; either God may command 
one, or they are none of them indifferent ; 
i. e. whichſoever cannot be commanded is 


not ſo, but abſolutely unlawful; And beſides, 


if an indifferent Action may, be performed 
without a Command, it does not become un: 
lawful being commanded, and the Performance 
of it is rather an expreſſion of our Obedi : 
ence and Submiſſion to the divine Will, in 
which alone all Religion conſiſts; which 
e be eee 
1 5 altho' 


n 
niho no Reaſou, but the Command itſelf. 
wert aſſign d for our Obedience, Fot con- 
fider but the Abſurdity of the contrary Aſ- 
ſertion, i. e. that nothing can become to us 
proper matter of Duty, the Reaſon and Fit» 
neſs of which we cannot compreh d, and 

then neither hath ſubordinate * Powers 2 
right to command any ſuch Thing; and ſo 
every Man's own 'Realoh will become to him 
the proper Meaſure of his Obedience, DEP 
tothe Commands of God, and of the civi 
Power, but it is allow'd that our temporal 
Superiors have this Power of determining in 
ſuch Matters, then much more hath God; 
gor indeed cam theſe Precepts be deljvercd 
ſo advantagioufly by human Superiors, as 
by God himſelf, becauſe the former may be 
fubje# to human Errors, whereas God muſt M 
be än infallible Judge of the beſt Cerengq- 

nies to be ud, in the Performance of his 

S277 

Again, if Things indifferent cannot be 
| comitran ded or forbidden, — 5 Min has 
N ower to make any private Choice in Thing 
| indifferent ; For f Fay determine either 
Way, they muft deviate from the Rules of 
Fit and IE is moſt effectually to 
deprive Men o the Liberty of their Wills, 
ſo Cod may not only forbid any Thing that 
is evil, or command any Thing that i $000; 
but he may command or forbid any. Thing " 
that is indifferent, and when it is fo com- 
Ons manded 


57) | 
manded or forbidden, then it ceaſes to be in- 
different; and there may be Reaſons as well 
for commanding or forbidding theſe, as the 
other; which, altho' they be not ſtrictly 
moral, as appears by what has been already 
ſaid, may be prudential, and therefore, ſuf- 
ficient to determine the Mind of God. 


Obj. It muſt impair very much the 
Happineſs of Man to deprive him of his Li- 
berty, by preſcribing to him in Things in- 


different. | 


An. To lay Injunctions upon Men in 
Things indifferent, in ſome Caſes, may be 
very neceſſary; i. e. ſuch, wherein the 
Things commanded, tend to promote the 

honour of God and our own Happineſs, and 
are advantagious upon ſeveral Accounts ; for 
the Improvement of Virtue, or ſome tem- 
poral Advantages, and the Satisfaction of 
Liberty, in ſuch Caſes, to a& contrary to the 
Commands, muſt be very ſmall ; nor indeed, 
are the Things at all indifferent, when 
commanded by God, but proper Subje&s of 
our Obedience, when known, and the more 
we know, the greater Obligations we lie un- 
der in point of Duty; but we are not there- 
fore, wilfully to neglect any Means or Op- 
portunity of informing ourſelves in the Will 
of God, for fear of enlarging our Obligati- 
ons. For, as the more we know, the more 
1 Obligations 
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Obligations we lie under to the Performance - 
of our Duty ; ſo the larger the Extent of 
our Duty, and the more ſtrictly we perform - 
it, the greater Degrees of Glory will be our 
Portion hereafter. But if theſe Commands 
which are Trials of our Obedience, ſerve to 
improve our Virtues, then to negle& them 
is to oppoſe the Intereſt of thoſe Virtues 
which they are deſign d to ſupport ; it has, 
moreover, been objected, that we may be 
overcharg d with poſitive Precepts, and ſo 
ſhould not be at Leiſure to attend to Mat- 
ters of ſtri& Morality, and that to lay too 
much Streſs upon poſitive Precepts, is a 
Means of introducing Superſtition, but this 
is rather an Argument drawn from the A+ 
buſe, than the right Uſe of thoſe Precepts. 
It is a Proof that Men often look upon thoſe 
Precepts which are merely human, as Di- 
vine. But we muſt conſider, that whatever 
wrong Uſe Men may make of poſitive Inſti- 
tutions, yet a right Uſe of them is abſolutely 

flary, as well to promote outward Order 
and Decency in the Church, as inward and 
ſincere Piety and Holineſs, 


Oh. If God be unchangeable both in 
his Nature and his Decrees, then no Com- 
mand which did not always oblige, can be 
impos d on us by him, for to ſuppoſe it 
might, muſt ſuppoſe for the ſame Reaſon, a 
changeableneſs in the Mind of God. 


An, 
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An. The general Duties which we owe 
to God, are; indeed, unchangeable, but yet 
he may ſuperadd other Duties as Proofs of 


them, or it would not have been in his 
Power to do any Thing new; for if he did, 
it muſt; accotding to this Argument, prove 
God to be immutable ; and thus we ſhould 
deprive him of the Power both of Creation 


and Providence in all its Diſpenſations, ' 


Since there muſt be the ſame Reaſon, from 
all Eternity for performing thoſe Effects, the 
Truth is, God might have wild thoſe 
Works from all Eternity, and fix d upon a 
certain particular Time for the accompliſh- 
ment of them; and this is no Proof of his 
being immutable. Moreover, as the Reaſons 
and Circumſtances of Affairs alter, ſo God 
may change his Reſolution, and alter the 
particular Precepts, which he delivers us 3 
and this vary ing and adding to his Laws; 
as the various Circumſtances and Conditions 
of his Creatures require; is ſo far from 
diſcovering in the Almighty a fickle and 
changeable Diſpoſition; that on the con- 
trary, it is rather an Argument of the great- 
eſt Conſtancy and Immutability, and moſt a- 
N to his infinite Wiſdom and Good- 
nets. N 

heſe various Inſtitutions in Religion, have 
itzdeed, occaſioned various Diſputes and 
Quarrels in the World ; but the Occafion 
of them is 2 and not to be imputed 
| 2 to 
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to the nature of the Inſtitutions themſelves, 
which have been oppos'd upon a Preſump- 
tion that they were not given by God, and 
wanting that divine Authority they pre- 
tended to, for had they been allow'd on all 
Hands to have been delivered by him, no 
Body would have oppos'd them, nor would 
ever any Quarrels or Diſputes have riſen 
concerning the Uſe of them : But it doth 
by no Means follow, that God cannot 
give us poſitive Precepts, becauſe wicked 
Men have ſometimes pretended his Authori- 
ty to impoſe their 'Trifles upon the World 
as his Commands. To enable us to grow in 
Grace, and the Favour of God, to recom- 
mend and enforce more Power fully to us, 
ſuch Rules of Conduct as are moſt fit to ha- 
bituate and confirm in us, ſuch piousDiſpoſi- 
tions as are ſuitable to that End. This was 
the Uſe of moſt of the legal Inſtitutions z 
they are proper, likewiſe, to guard us .a- 
gainſt falling into-the abuſe of ſuch lawful 
Things, which have been generally abus d, 
by prohibiting entirely the right Uſe of 
them ; ſo that as the proper Uſe is lawful 
according to the Law of Reaſon ; ſo a poſitive 


Inſtitution is neceſſary to prevent the Uſe of 


the m, leſt they ſhould be abus'd, Men being 
not only Ignorant, but often Negligent of 
what is fit, and reaſonable for them to do, 
impatient, heedleſs, and liable to Temptati- 
ons; which makes ſuch poſitive Inſtitutions 


* 


** 


6610 
uſeful, as well to inſtruct them i 
are to do, as to enforce the Practice of thoſe 
Inſtructions, by the Diſcovery of certain Re- 
wards and Puniſhments on their Obedience 
or Diſobedience, and in what Degree they are 
to be diſtributed. At what Time, and in 
what Manner, of this ſort of Precepts, all 


Religions that ever yet ſubſiſted in the 


World have conſiſted from that of the Jes, 
down to the NMabometan. As for that of the 
Heathens, it conſiſted moſtly of ſuch Cere- 
monies, inſomuch that inward Piety, and 
true Religion, was entirely neglected by them. 
This, at leaſt, is a certain Proof, that a Re- 
ligion which came from God, might con- 
tain Precepts of a poſitive Nature, and that 
all Mankind allowed that it might, otherwiſe, 
thoſe who forg d any falſe Religion which 
contain d ſuch, would not have pretended 
to obtrude them on the World, as knowing 
that they contain d in them ſuch Precepts, 
as all Mankind knew could not poſſibly 
proceed from Gd. 
In order to make out what has been here 
aſſerted, concerning the Uſefulneſs and 
Expediency of poſitive Inſtitutions, I ſhall 
inſtance in thoſe in particular, which were 
delivered by God to all Mankind, in the ſe- 
veral Ages of the World, and ſheu how 
properly ſome of them were adapted to the 
Purpoles for which they were appoint- 
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Aftur the Apdſtdty: tif Man from God, a 
Covrnant of Promiſe was made with Adam, 
that he and bis Poſterity ſhould be reftor'd 
to Mercy and Favour, which Covenant was 
renew d with Nog} and all the Patriarchs, 

to David, ant! was underſtood both by them 
and thoſe who livid under the Law, as 2 

Promiſe of Deliverauce from the Curſe of 
the Fall; and the Method Which Providence 
took to ſupport thoſe Hopes in the World, 
was by the Appointment of out ward Iniſtitu- 
tions, as Firſt, Prayers, which ineluded 
Thankſgiving, and Sacrifices to keep Men 
from the Infection of Sin, which had got- 
ten Foot in the World, and to put them in 
Mind of that Coveuamt by which God had 
promiſed to reſtore. Mankind; for without a 
poſitive Precept, theſe could not have been 
preſum dito have been Duties by the Law 
of Nature, not Sacrifice, becauſe that Come 

mand intimates the contfary 3 i. e. be fruit · 
ful and multiply and repleniſh the Earth, 
and likewiſe the Prohibition given to Noahs 
Sons, ſrom uſing any livingCreatures for Food. 
Take in here the Suppoſition of Satrifices, 
prefiguring Chriſt, and they muſt be very 
proper. But even ſetting it aſide, their be- 
ing appointed, as Means of Reconciliation, 
ſhews they muſt have been effectual for that 
End. Next to theſe, Circumciſion was 
given to Abraham, after the Eſtabliſhment 
of the Commonwealth among the yr 
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the Paſſover was appointed, then the Fah- 
925 with many external Obſervances, on- 
ing of Meats, Orinks, divers Waſhings, 
and canal Ordinaaces ; weekly monthly. 
and yearly Feſtivals ; with a particular Pro- 
miſe to the Letter, af. every Thing that is 
n in this Liſe; Health, Peace, Plen- 
a Victory over their Enemies, upon 
hedience to the Conditions of this 

their Ob and the Curſes degoune'd againſt 
them upon their Diſohedience, was the Re- 

verſe, of all theſe, which accordingly were 
fulfilled, as they were Odedient or Diſobedi- 
ont to them, and was agreeable to all theſe, 
the Sacrament of the Lords Supper ug age 

paiarel among Chriſtians. 

As to Prayer, natural Light 63 Lon fon: 
gelt to us, ſince God knows our Wants, 
hat we ſhall be heard ever the ſooner for 
our Praying? For how ſhall we know by 
natural Light, but that in praying for any 
125 (as all Things concern either this 
fe or a better) we may not pollibly offend 
God? We are not ſure but we may ak what 
is unfit for God to grant ; even if with the 
Lacedemomans, we ask in general Terms for 
good and profitable Things; ſor poſſibly 
= Ills which we ſuffer, may be the juſt 
Punithments of our Sius 3 but take inthe 
Covenant, in view of which God has ap- 
pointed 1 it, and we have Reaſon to hope our 
ME will be rewarded for the ohtain- 


ing 


* . 
ing Bleſſings, which otherwiſe we have no 
Reaſon to expect it? As to Thanksgiving, 
there is Reaſon to believe, that by natural 
Like it never would” have been thought 


That theſe Inſtitutions have actually been 
practis d by all People: and Nations, is no 
Proof that they were the Inventions of Men, 
but rather the Contrary ; for tis not to be 

conceiv'd that all People ſhould agree in the 
ſame Contrivance, but by aſcribing them to 
Revelation: We have a fair Account why 
they ſhould be univerſally practisd; and that 
is, becauſe they might be propagated to all 
Adam's/Poſterity. Thus we ſee that the ge- 
neral Purpoſe of which all- outward Inſtitu- 
tions have been appointed, was to be as Me- 
morials of God's Tranſactions with Man by 
his Covenants of Mercy and Grace, and 
are as Warnings to put them in Mind of the 

Benefits which they receive by it; and that 

it may lead us to pay a due Reverence to God, F 

who inſtituted them, which would otherwiſe 

be entirely neglected, that theſe Inſtituti- 

ons have been abus'd, is no Argument againſt 

the proper Uſe of them, ſince the beſt Pro- 

viſions may be abus d, and as bad as the 

World is at preſent; there is no Reaſon to 
doubt but that it would have been much 

worſe, but for the outward Ordinances, and 
Inſtitutions of Religion, thus it appears, 

with how little Reaſon ; the outward In- 

50 ſtitutions * 
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ſtitutions of Religion have been Branded 


with the Name of arbitrary Impoſitions, 
which have no Relation to the End, for 
which God created us, ſince they have a 
- manifeſt Tendency that maintain in us a 
true Senſe of Religion, and in Conſequence 
of it, our Happineſs. And this was the Ef- 
ſect it had among the Jews, that while the 
other Part of the World was over- prend with 
Idolatry, they were preſerv'd free from the 


genera Infection. 
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CHAP. Iv. 
Whether or no @ proper Rule of Life 


be more eaſily diſcoverable to us in 
the Uſe of our Reaſon, than the 
Proof and Meaning of a Revelation ; 
and whether or no God is oblig'd to 
act in making known our Duty to us, 
after human Methods, 


O5. B U T ſuppoſing that we ſhould ſub- 

mit ourſelves to be govern'd by 
Revelation entirely, and not by that Law 
which God hath 1mpreſs'd upon our Minds, 
yet a proper Rule of Life will be more eaſily 
diſcoverable to us in the Uſe of our Reaſon, 
than by any extraordinary Revelation from 
God, for theſe Reaſons : Firſt, it will re- 


-Quire more Pains to underſtand the Proof and 


Meaning, of that Revelation which depends 


upon very uncertain Evidences, and obſcure 
| Paſlages 


(67) 
Paſſages of Scripture, (or corrupted Paſſages,) 
than to diſcover a proper Rule of Life 
from the nature and reaſon of Things, be- 
cauſe God is oblig'd when he reveals to 
us any Truth, to ſhew its agreement with 


Notions Self-evident, the general Teſts of 


all Truths, which he cannot do by Revela- 
tion * for he cannot act upon our Minds, 
© but by propoſing Arguments to convince 
our Underſtandings and influence our 
* Wills, in the ſame Manner as if propos'd 
by other Agents. For to go beyond this, 
would be making Impreſſions on Men as a 
* Seal does on Wax; to the confounding 
* of their Reaſon and Liberty in chuſing; 
for he can't make known to us our Duty,by 
Way of Revelation, by any ſuch evident 
conviction of our Underſtanding, becauſe of 
2 Uncertainty and Obſcurity of its Evi- 


An; This Objection conſiſts of ſeveral 
Parts, each of which, I ſhall endeavour to 
anſwer in its turn. | 


Obj. And Firſt, a proper Rule of Life 
is more eaſy diſcovered by. Reaſon, than by 
Revelation, 13 


Anu. This I deny, Firſt, becauſe ſuppoſing 


that a proper Rule of Life were perfectly 


diſcoverable to us in the mere uſe of our 


K 2 Reaſon, 
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(68). | 
Reaſon, exerciſed by inference of certain 
Rules and Precepts, provable according to 
their Agreement with Self-evident Notions ; 
yet God can by ſome extraordinary, act up- 
on our Mind, and make the ſame Diſcovery 
without the Intervention of our Reaſon in 
collecting it, i. e. by Inſpiration ; and then 
thoſe who are ſo inſpired by, Inſpiration, 
may communicate their Knowledge to others, 
of which we may be as certain, as if we 
were to colle& the Knowledge of ſuch in- 
ipir'd Truths, by infering them from their 
Agreement with Self-evident Principles. 
There is no Contradiction in the Suppo- 
ſition of this Action, and it is therefore the 
Object of infinite Power, which may act up- 
on our Minds, and impreſs Sentiments on ( 
them, as eaſily as cauſe Motion in Bodies; 
and yet ſuppoſing a proper Rule of Life to 
be diſcoverable by Reaſon, yet nevertheleſs, 
a Revelation will be uſeful in forwarding 19 
and aſſiſting us in the Exerciſe of the Fa- 
culty of our Reaſon, to diſcover the Con- 
nection of many Truths, with Self- evident 
Principles, which Reaſon could not have 
done, or to make other Truths appear with 
more Plainneſs: As for the Proof and Mean- 
ing of a Tradictional Revelation, altho' tis 
altogether built upon Probability, yet a 
number of ſtrong Probabilities joined toge :- 
ther, will juſtify our Conduct as fully as to : 
Faith and Practice, as Demonſtration itſelf; 
Fol eſpecially, 


(69) 

eſpecially, if ſuch are the higheſt Evidence 

that the Nature of the Thing in Queſtion 
will admit of. . 
. Laſtly, tis aſſerted in this Objection, as a 
Reaſon why a Rule of Life is more eaſily 
diſcovered by Reaſon. than by Revelation, 
that God cannot inform us of his Will by 
Way of Revelation, becauſe he cannot act 
ypon our Minds, but by ſhewing the Agree- 
ment of any Truth, with Notions Self. 
evident, the general Teſt of all Truth 

which he cannot do by Revelation; or 
which is much the ſame; he cannot act 
upon our Mind but by propoſing Argu- 
ments to convince our Underſtanding, and 
influence our Wills, in the ſame Manner as if 
propos d by other Agents. To which 1 an- 
ſwer, Firſt, This is confining the Power of 
God too much, as if he could act upon us 
no other Way but after the Manner of Men, 
in creating or — us, and allowing to 
weak Men, the ſame Power in both Reſpects 
with God, and ſuppoſing God to go beyond 
this, will be making Impreſſions upon Men 
as a Seal does on Wax, to the confounding 
of, Co. N 


But if we receive from God our Reaſon, 


Life, Liberty of Will and Underſtanding, 


and all our Powers and Faculties neither of 
theſe Ways, and yet they do not ſubſiſt with- 
out the continual Action of God upon 
them, which all Perſons will allow; * 
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(79) 
he may act upon us without conforming 
himſelf to either of theſe Ways of acting. 

Secondly, if God ſhould inform us of his 
Will by Way of Inſpiration immediately up- 
on our Minds, then it muſt needs have the 
- fame; Influence upon them, and be perceiv'd 
' as clearly as if made by Way of Deduction ; 
he that perceives' a Truth, never takes the 
Painsof examining it by firſt and Self-evi- 
dent Principles. The ſame may be ſaid of 
_ God's impreſſing upon us any Truth, and 
when he does ſo, he takes Care to inform 
us that it proceeds from him. Nor is he 
who learnsa Truth by Inſpiration, deprivd 
of his Liberty of Choice, or is his Reaſon 
confounded, altho' he is paſſive in being in- 
ſpir'd, for he may ſtill exerciſe his Reaſon 
for the Diſcovery of the Truth of inſpir'd 
Doctrines or Precepts, and what Foundati- 
on they have in the Nature and Reaſon, and 
may chuſe to obey or diſobey tham. Third- 
ty, if we are to be argu'd into all Truths, 
by proving. their Agreement with Self. evi- 
dent Principles, then we muſt be aſſured of 
the Agreement of theſe Self evident Prin- 
ciples with others; and ſo of thoſe, with 
others in infinitum, and we ſhall never ar- 
rive at the firſt Original of all. Fourthly, 
Again, we may rely upon the Authority and 
Veracity of God, and be certain that he will 
not deceive us, without his propoſing Argu- 
ments to convince our Underſtandings, and 

| influence 


e 
influence our Wills, Sc. or ſhewing the 


Agreement of the Truths he reveals with 
firſt and Seli- evident Principles, we do on 

that of Men of good Characters, the Veraci- 

3 ty of Hiſlorians, and the Wiſdom and Juſ- 

tice of our Governors, to direct us both in 

Speculation and Practice, and in caſe that 

they were infallible, we might have as great 

Certainty of the Truth of what we learn 

from them, as of what we learn from God. 

Fifthly, Again, we may be aſſertained of 

Truths, which carry with them ſufficient 

| Evidences of divine Authority, the ſame 

Reaſoning holds good with regard both to 

ſpeculative and practical Truths, and if 

God ſhall in any extraordinary Manner, 

aſſure us what is his Will, and deliver to 

1 us certain Rules of Practice, we may be as 
certain that we ought to conform ourſelves 

to them, as if he were to urge us into Obe- 

dience, by ſhewing on what Principles of 

Reaſons they are founded; nor does this 

our Conformity, in the leaſt, confound 

our Reaſon, or deprive us of the Li- 

berty of Choice, as has been ſhewn; 

- and ſhould the Reaſon of ſuch Precepts 

be above our Comprehenfion, yet till 

we know that we proceed upon the 

moſt firm Ground, for. it is in the 

E higheſt Degree conformable to Reaſon, 

# that we ſhould ſubmit to the Guidance of 

the divine Will. 


Laſtly, 


. Laſtly, and ſo many Reaſons as prove 
God's Authority to give us poſitive In- 
ſtitutions, without ſhewing what Founda- 
tion they have in the Nature of Things 
will be the ſame to prove his Authority, 'J” 
to reveal his Will to us, without propo- 
ſing Arguments, &c. or ſhewing the A- 
greement of ſuch Doctrines and Precepts 
with firſt, Gr. | 
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CHAN V. 


That the Law of Nature, without the Aſ- 
ſiſtance of divine Revelation, is not a 
ſufficient Rule of Dut wy to the wiſeſt of 
Men, much leſs for thoſe of the m_ 
Capacities; 2 in our 3 State. 


OB IE TToN. 
PRO ER Rule of Life muſt be 


A V FPerſons, even thoſe of the 
— US & meaneſt Capacities: Yet I do 
not mean by this, that all 


ſhould have equal Knowledge, but that all 
Men ſhould have ſufficient for the Circum- 


ſtances they are in. 


ANs wk R. 


Ir muſt be confeſſed, what every Man 
is obliged to perform as his Duty, muſt 
be knowable by him: For none can be ob- 
liged to the Performance of what he is en- 
tirely incapable of knowing: But it does 
not from thence follow, that Perſons of the 
meaneſt Capacities can diſcover every Thing 
fit to be known as a Rule of Action. 

1 And 


perfectly diſcoverable by all 
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(666 
And ere Men, by acting according to 


theb t of} their Knowledge, may be juſti- 
fie; yet it does not follow from hence, 
that the Knowledge muit comprehend eve- 
ry Thing fit and proper to be Cong. This 
Objection therefore, I ſhall endeavour to 
confute, "Firſt, from ordinary Experience, 
whence it appears, that ſuch Perſons, as 
are here mentioned, have no ſuch quick A- 
bilities of diſcovering every Thing fit and 
proper to be done; for commonly their 
Good or ill Conduct bears an exact Pro- 
portion to their Knowledge, if their Diſ- 
poſitions and other Circumſtances be alike. 
The general Principles of Morality are in- 
deed knowable by all Perſons, but it does 
not follow, that thoſe of the meaneſt Ca- 
Pacities are capable of tracing them thro”, 
that infinite Variety of Concluſions which 
may be drawn from them, of perceiving 
immediately, and diſtinctly, the neceſſary 
Connection between theſe Principles and 
Concluſione, any more than one, who 
underſtands the Elements of Euclid, is ca- 
pable of becoming as compleat a Mathema- 
tician as Kepler, or Newton. 

"SEVERAL famous Men have, indeed, 
confeſſed, that ſome Parts of Morality by a 
Perſon of -quick Parts, and good Abilities, 
might be capable of Demonſtration, and 
have made ſome Attempts that Way: (Mr. 

Moolaſton 


(67) 


Moolaſton in particular) and have thereby 


gained much Applauſe. Several Philoſo- 
phers have buhed themſelves very much 
in drawing out Schemes of Morality ; and 
yet by che Light of Revelation may diſcover 
many of their coofiderable Deſects. Theſe 
are all manifeſt Proofs, that a perfect Scheme 
of Morality is ſcarcely to be made out by 
Men at all: Or if it were, yet, at leaſt, it 
is not ſo caſy and ſlight a Task as to be 
done by Pertons of the meaneſt Capacities; 
for had it been ſo, there had been no Oc- 
caſion for taking ſuch Pains in making ſuch 
_ Diſcoveries ; and thoſe who have made thoſe 
Diſcoveries would not have been guilty of 
ſo many Errors as they have in their ſeve- 
ral Schemes, nor would thoſe who have, 
with tome Succeſs, made Attempts this 
Way, have gained ſo much Applauſe, if 
they had done nothing but what might have 

been: done by Perſons of the meaneſt Ca- 
pacities. But farther, the Objection is 
chargeable with an evident Contradiction: 

For if Men of the meaueſt Capacities muſt 
Know all religious Matters; than Men of 
the greateſt Capacities can do no more; fol 
cannot ſee what ſhould diſtinguiſh one Man's $ 
Capacity from that of another, There- 
fore all Capacities muſt be alike of all Peo- 


ple, be their Circumſtances what they will. 
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(68) 


Os jrcriox. 
G op Almighty governs all his Creatures 
by the ſame Laws; he does not make one 
Law for one Capacity, and another Law 


for an other; therefore he does not give 


Men Laws, but he gives all Men the fame 
Degree of Capacity of knowing them. 


ANSWER, | 

Gop Almighty does not govern all Men 
by the ſame Laws, but each with different, 

according to their different Capacities, and 


Abilities of apprehending them, and of 


directing their Actions by them. It is like- 
wiſe true, that the meaner Men's Circum- 
ſtances, or Capacities are, the fewer Rela- 
tions they will ſuſtain, and therefore the 
fewer Duties will be incumbent upon them. 
But this is no Argument, why they ſhould, 
on all Occaſions be able to diſcover every 
Thing fit for them to do: Beſides, thoſe Re- 
lations in which Men ſtand to God and their 
Fellow-Creatures, and the Fitneſſes, reſult- 
ing from the Conſiderations of thoſe Rela- 
tions, are the ſame, with reſpect to all Sorts 
of People, be their Circumſtances what 
they will. 


'OrJrcr1oON. 


Tu Evidence of Revelation js built up- 
on 


! 


( 69 ) 
on Probability; whereas that of natural Re- 
ligion may be demonſtrated. 1 


Answer. 


ArcGuMeN Ts founded upon the flighe- 
eſt Probabilities, (eſpecially, it fuch are the 
higheſt Evidence that the Nature of the 
Thing in Queftion will admit of, for ſuch 
Kind of Evidence comes very little thotr 
of Demonſtration) will juſtify our Conduct, 
as to Faith and Practice, as fully as Demon- 
ſtration itſelf, much more effectually than 
a Rule of Duty founded upon Reaſon, 
conſidering, that although, it ſhould be in 
itſelf capable of Demonſtration, how few 
there. be that are actually capable of de- 
monſtrating it in all its Parts. 

Ir is true there have been many vain 
Pretences to Revelation, yet that is no 
Proof, that there is no ſuch Thing as a 
true one; but on the contrary, that there 
muſt be ſome true, otherwiſe, the ſeveral 
Perſons who have advanced any Syſtems of 
Doctrine, as revealed, would not have in- 
ſiſted ſo ſtrenuouſly that theirs was the true 
Revelation ; and the many Pretences to it, 
ſhews, at moſt, but the great Difficulty of 
forming a right Judgment of the true one, 
or the Indolence of Men, in not uſing 
proper Pains and Induſtry for what they 
Might be capable of effecting, if they would 

give 
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(70 ) 
give themſelves Time and Paips, to exa- 
mine the Truth of ſuch plain Facts and 
1 Reaſonings, on which its Evidence depends, 
even of ſuch Facts, concerning which, 
| Men of ordinary Capacities are capable of 
Judging in Matters relating to civil Life. 
Such as theſe, whether or no the Propaga- 
tors of Chriſtianity were illiterate Fiſher- 
men, and did on a ſudden ſpeak all Lan- 
guages, whether or no they wrought won- 
derful Miracles in Confirmation of the 
Truths of Chriſtianity, and even laid down 
their Lives for the Confirmation of the 
Truth. 
Os the other Hand, to go through a 
long Train of cloſe Reaſoning where the 
Arguments and Connections of one Thing 
with another are very perplexed, it requires 
greater Abilities to make Things out plain, 
than all Perſons are Maſters of. 


OBIECTIiox. 


SzveRAL Corruptions may have crept 
into ſeveral Paſſages, by which a Revela- 
tion is conveyed down to Poſterity ; ſo that 
it will be difficult to diſtinguiſh between 
thoſe Corruptions, and the true Revela- 


tion. 
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(71) 
ty of ſuch Corruptions, otherwiſe, i there 
were no Poſſibility of Error, our Evidenet 
ſor a Revelation would not be probable,” 
but abſolute: But the Poſſibility of feich' 
corrupted Pafſages having crept- into 
which contain a Revelation, is no Proof! 
that in Fact they have ſo done. If ſuen 
Corruptions be not proved, our Evidence 
on the other Side for a Revelation will 
not be rendered invalid by rhe ard neg 
of ſach Poſſibilities. © © 
Ir any ſuch Corfieions have been 

proved pon theſe Books, we readily give 
a ſuch Paſſages, and" lay no Streſs upen 
them. And indeed, we may juſtly chal- 
lenge the Proof of ſome Forgeries, ſince they 
have not been ſuch as could have —.— 
any material Differenee in the Whole, to 
be a ſofficient Demonſtration of the Truth 
of the Revelation, becauſe it is highly pre- 
bable, that thoſe who have taken the Pains? 
to detect them, would have done it, if they" 
could have found ſuffitient to have | overs 
thrown the Whole; but ſinte they have not 
done it, tis plain that it could not be done at 
all: But on the other Hand, our Proofs; tllat 
no material Corruptions have: happened; are 


theſe; that numerous Copies from the ori- 


ginal Writings, which, contain our Reli- 
gion, were immediately diſperſed 2 


ied; read, tranſlated into all Languages; 
| receiyed 
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received by different Sects, who hated each 
other, and would have been glad to have 
expoſed each others Errors; but ſince they 
haye not diſcovered” any material one, ſuch 
as could affect the hole Syſtem i in general, 
but all agree as to the main Points of our 
Religion, ve muſt either conclude, that it 


js true, or that all thoſe different Sects of 


People have conſpired in Forgeries, and Cor- 
ruptions. See Dr. Conibare's Treatiſe, pag. 
317, Sc. where this Matter is fully handled, 
Ix is indeed granted to be a general Rule, 
as to Copies of any Records, that the far- 
ther they are removed from the Original, 
the weaker muſt be their Evidence; 1. e, 
a Rule which holds good in all judicial 
Matters, where the original Reco 12 is ca- 
pable of being produced, and in ſuch Caſes, 
if they are not, the taking of Eyidence at 
ſuch a Diſtance, looks like Deſign and Con- 
trivance, to pervert the Truth, and cor- 
rupt Matters, when a nearer may be had, 
with, perhaps, greater Eaſe. But the Caſe 
is otherwiſe, with reſpect to the Evidence of 
traditional Revelation. For even ſuppoſing 
it were never ſo true; yet the Original at- 
teſted Copies are not ſo eaſily produced, as in 


judicial Matters. But ſuppoſing we ſhould. 


allow the Evidence of our Religion to be 
decreaſed in ſome: Meaſure, by its Records 


WI removed from. the original, Copies | 
yet 


) 
yer th "Decreaſe can be but anal for 

r difficult it may be to preſerve 
ach Revords in a great Diſtance of Time, 
yet we have ſeveral Copies, in different 
-Languages, not above the third or fourth 
Remove from the Original, which muſt be- 
Sede or Fam ahother in caſe of _w 


0 e or Forgery. 


E Onjncr 10; 
wo 1 ſuppoſing that we ſhould admit, 
that the Evidence of a Revelation: is ſuffi» 
ciently ſtrong, to what Purpoſe will the 
—— of ir be, if the. Difference of Lan- 
—.— curious figurative Ways of ex- 


and our Ignorance of the 
peeing Thi uſtoms, Ge. of the Ancients, 
ſhall render it impoſſiblez ſo exactiy to tranſ- 


late the original Records from their Wri- 
tithgs, 'as'ſhall make them perfcttly unders 
ſood'i ho ours. In this Caſe, the Ignorant 
eſpecially - will be obliged to pin their 
Fa on W s Sleeves. | 


H Auswü n 1 

Fon the Faithfulneſs of the T le 
tion in general, we may d 
Honeſty and Skill of the Tranflators; eſ- 
pecially ſince there are many who are no 
Friends 'to our Religion, and would be glad 


troexpoſttheir „ „„ 


upon the 
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of any. As for the Exactneſs of the Trani 
lation, it is ſufficient that the, Subſtance and 
Import of the Meaning be rendered, al 
though not verbatim; and the general 
Meaning of the Writing, however Figu- 


rative: And as for every particular Figure, 
| ſhould 


there is no Occaſion that the Reader 
underſtand it, if the Drift of the Writing 


itſelf be made plain: And as to the Ex- 


preflions in the prophetical Parts, although 
they were not underſtood When the Prophe- 
cies were delivered, yet the Aecompliſt- 
ment of the Prophecies themſelves eleared 
up thoſe Difficulties. And although, for 


want of the Knowledge of ſome particular 


Circumſtances, uſeſul 240 the explaini 
them, at the Time when they 
we cannot perſectly comprehend them, 
yet we know enough to conſum us in 
cat Articles hich they were deſign» 


the gr 
td to ſupport. In ſnhort, however difficult 


the Stile of the Scriptutes may be, whe⸗ 


ther in their hiſtorical;# poetical, or pro: 
phetical Paſſages; yet theſe Difficulties do 


not regard any Errors; but what would 


have been long ſince diſeovered iſ there had 
been any conſiderable enough to affact the 
Subſtance and Import of the Scriptums. 


GenzraL Truths, and Precepts, which 


concern Men in all Ages, and Times, can- 
not be much affected by the particular 


4 


ners 


A* 


e e them, or the-particulzr 
s of any Pcople ; / for” the Sense of 
2 ora —— rendered In any TLaugusge, 
and tq an 
Wh if 1 «6 Would LE "be i able td 
comprehe the Otcafion of every Precept, 
Direction, or Reaſoning being given, to 
what Cuſtom, or Uſage, or other Circum- 
ſtances of the People to whom they were 
given they had reſpect, ſince we may ſufſi- 
ciently difcover the Scope, and Import of 
each the End for which they were given, 
is ſufficiently * N 


22 


reaſons, 9 

of a ay 

an. 4 

1 uk - 27 

me? iN 

e Intent of Z 1 

"the © ning, from or 

a particular Ufage Pretty far fetched. 1 
Therefore, if God may very clearly make b | 


known his Will to certain Perſons by Way 
of Inſpiration, and they may communicate 
it to others, and it may from them be 
| arg,” to Poſterity, by Way of Tra- 


Writing; and the Meaning of 
15 Nan ſtion may be ſufficiently under- 
. ſtood by thoſe who cannot well form a 


proper Rule of Life, by cloſe Reaſoning 
from the Nature of Things; and if in 
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That th 1 and ber Defetts. of 
Hbumas Nature, which the wiſeſt f Men 
Haus betrayed; render a Revelation, ne- 
ceſary for - the Diſeooery "of ee 
- Ru ty ad that "Revelation 
22 78 not comvadies. but unite with Rea» 


en in in ”ou We theſe = e 


Ago Ae 
r nur rode it hte grant- 

Tp cd, that God may communicate 

\\ 1 his Wi ie us by immediate 
Aion upon our Minds, doth 
N at ſolo chat it ib fit and pro- 
per for him 18 to do, if he hath given 

us Faculties proper or the making ſuch 


Diſcovery with cafe? To have, indeed, 
an Information of his Will is abſolutely 


neceſſary.; and ſuch an extraordinary Infor- 


mation Would de neceſſary, if we could 
not, by the ordinary Methods of Reaſon- 


ing, Fly obtain the Effect of a Revela- 
| Num - tion, 
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tion, but as we may, 1 conceive, ſuch an 


A NSWER. 
Ir muff indeed be. chifellea, that the 
divine Juſtice is not obliged to give any ex- 
traordimaty Information ahi Will how. 
ever proſttable it mige be tO wane For 
ſhould he leave. Man intirelyt ta cheirt Rea- 
ſon, 9 Juice n- 
ed, if, they obey ſttictly che DiQatea of it. 
Buy, it is very proper ches. God 7 
vouchſaſe ſuch àa Reve i e eon | 
the Condition in which both the wiſer 
of Mankind, and v thoſe; df lower Rank 


ſubſiſt, and dee a TS] $1,303 
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three thouſand. Y 8 
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upon a Suppoſition of any 0 7 
they were not the ſole ; of 5 
But, if they were, the Errors into which 
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they fan, dhew plainly Dam enpedient a di 


vine Revelation was for them, to carry on 
their ꝗchomes ithagraater Exactgaeſs and 
Truth. Had thify ftudied andacknow 

ed that;;ithey. would not have comtradicte 
each ther in many Points ; this would 
hayr ſũpplied their: want! of! | Ahilizics, re- 
moved their Prejudices, and oxer- ruled 
their Doubts; and ſheyng their: | 
af their own. Reaſon ſhould be able to maler 
ſuch fulbDiſcovery 4 
a Revelations aul have made it out more 


plain, and ober · ruled all Objections againſt 


it, byugiring it the Sanctien of - divine 
Authority; a moſt / infallible Rule to pro- 
ceed by. For wt have no Reaſon to obey 
any Precept Whaterer, but the Will of 
God umleſs ſome Reaſons . of Prudence, 
or the Pleaſure and: Satisfaction of doing 
what is right and quit, Which will often 
be of ſmall Weight: to ballance againſt 
Paſſion, or Intereſt 3 and ſinde Revelation 
diſcovers the Will of God with eats, it muſt 
be much preferable! to the Light of Rea: 
ſan, becauſe in the ene Gale We, have the 
Rule: directly ſet before 1s AH at, one 


View fee the Reaſon dn which it is found - 


ed; but in the other Que welare:pot, apy» 
ble of diſcovering it, without tedious and 
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nice tracing evety N firſt Prit- 
les. res £177: M 95357 

> OO | ariſe to Men of 
Brent, Abilities from a Revelation; moſt 
Vit is, that mueh greater muſt ac- 

eorue from it to Men of a Meaner; by chow 
much more the Ignotant want Inffruction 
than the Wiſe. If then à Revelation be 
neceſſary for Men of all Capacities, whe- 
ther: wiſe or ignorant; how can 3 Rule of 
MNiofality, founded upon natural Reaſon, be 
inculcated without it? It cannot be done 
by Terror; as that would be a kind of Per- 
ecution; and has no End, but that of guard» 
ing che Good, and cannot reclaim the Vici. 
otis, nor can it cuts! Men from the Wick- 
edneſß of 'theif Hearts. By Inſtruction, in- 
deed, fomiething this Way might, and has 
in fact been done, by ranging our Ideas 
in ſo proper an Order, that Truth will 
appear im a much ſtronger Light than with- 
out it. Vet the Heathens have done very 
little this Way, but left che lower Sort of 


People to" find: out à Rule of Conduct for 


themſelves,” ex a; few: of a more noble 


enges wh k have erected Schools for In. 


ſtruction, purely for the: Uſe of gir own 
Scholars; of no Service to one in 
a are een 5 i 4:24 
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Orc TIioOx. | 

Tua ſo little hath been effected by 
Way of Inſtruction in former Times, was 
in a great Meaſure owing to the Indolence 
or Negligence of Men, and not to any De- 
ficiency in the Method; which, with due 
Care and Induſtry, might be ſufficient to 
ſupport the Cauſe of Virtue. 


ANSWER. 
IN order to effect any Thing conſidera» 
ble, this Way, much indeed will depend 
upon the Capacities of the Inſtructors, who 
muſt as well have a füll View of Matters 
themſelves, as of the Art of communicating 
their Knowledge to others; which all Men 
have not, their particular Way of Think- 
ing, and perceiving Ideas, diſqualifying 
them for that Purpoſe, or the Want of 
the Knowledge of Language fit to repre- 
ſent their own Ideas in a regular Manner 
from firſt Principles to Concluſions to their 
Hearets; and of all thoſe Defects, both on 
the Part of the Inſtructors, and thoſe who 
are to be inſtructed. ; | 
Ir it be replied, that the Want of all 


theſe Particulars, will as much diſqualify . 
Chriſtian Prieſts from inculcating Chriſtian 


Doctrines, as Teachers of Morality on the 
Principles of natural Reaſon, I anſwer, 
that 
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(82 
that I do not ſay, that the latter Method 
of Inſtruction is intirely of no Uſe at all; 


for certainly the World has been ſomething 


better for it: But that it is prodigiouſſy 
deficient, as has been proved, which ren- 
ders ſome other Method neceſſary, which 
J affirm is Chriſtian Inſtruction. Yeththe 
former Method is not only intirely laid 
aſide, but improved and altered; and ſuited 
better to the Capacities of both Inſtructor 
and Learner; not by proving the Reaſona- 
bleneſs of Precepts, by collecting them 
from the Reaſons of Things, but by found- 
ing them on the Will of God; which is 


| Indiſputable. And here I muſt obſerve, 


that there is no Colour for aſſerting, that 
the Credit and Authority of a Teacher will 
be ſufficient to Influence the Hearers, and 
therefore ſupply the afore-mentioned De- 
fects, ſince daily Experience ſufficiently 


proves the contrary, that often the more 


ignorant Men are, the more obſtinate, per- 
verſe, and conceited of their own Skill and 
Knowledge, how to direct their Lives and 
Actions, and not ſo apt to give credit to meer 
human Authority and Reaſoning, in learn- 
ing practical Doctrines, as they are in ſpecu- 
lative, where their Paſſions and Prejudices 
are not ſo much concerned, to hinder them 
from liſtening to the Truth. But ſuppoſ- 


ing that Men were not ſo oppinionated of 


their 


683) 


their own Merits and Abilities, to be their 
own Directors of their Actions; but were 
willing to ſubmit to the Guidance of In- 
ſtructors; then theſe, choſen for them by 
thoſe in Power, by loſing their Autho- 
rity, and the good Opinion of Men con- 
cerning them, may teach to no Effect: And 
if they were choſe by each for themſelves, 
Men may make a bad Choice, and chuſe 
rather thoſe who favour their Inclinations, 
than inſtruct their Manners. 


OBJECTION, 
Ir you are governed by Reyclation, you 


muſt take every Thing upon Truſt, and 


therefore, if the ſame Authority promul- 
gated a different Religion, we are obliged 
to receive it: But if we are governed by 
Reaſon, we are not to admit any Thing 
farther than as we ſee it reaſonable, 


3 


To be governed by Revelation, is to o be 
governed by divine Authority: And if 
indeed we are not to be governed by di- 
vine Authority, I have vainly argued a- 
gainſt the Sufficiency of human, ſince even 
that is oppoſed, and argued againſt in 


the Objection. To confute which there» | 


fore, I ſhall prove that there is no In- 
canſiſtency between being goyerned by 
2 Realon, 
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Reaſon, and being governed by Revelation, 
but that we may poſſibly yield an abſolute 
Submiſſion to them both. 

TAE Truths learnt by both, are not 
inconſiſtent with each other, although Rea- 
ſon be the natural Faculty, by the Exerciſe 
of which we diſcover the Truth, and Re- 
velation, that extraordinary AR'of God, 
which impreſſes it upon us: So theſe two 
Ways, although different, of arriving at * 
the Truth, muſt be very conſiſtent, altho! 
they be different. As by Reaſon here, I 
underſtand right Reaſon, excluſive of the 
Collections of an ill- conducted Reaſon, and 
Revelation, ſome real, true Act of a ſu- 
preme Being, by which he diſcovers his 
Will and Pleaſure to the World; both may 
be equally true, or God muſt be deceived, 
or capable of deceiving us, which is con- 
trary to Reaſon, and as the Truths diſco- 
vered are conſiſtent, ſo are the Principles 
by which they are diſcovered : And if theſe 
do not oppoſe each other, than we may 
fairly, and fafely ſubmit to bot. 
 Rxras0n tells us, that we ought to 
ſubmit to God revealing himſelf to us, 
by immediate Revclation, it being in his 
Power ſo to do, we being ſufficient Judges 
of ſuch Facts as are Proofs of it: So that 
Reaſon teaches us that we ought to ſubmit 
to Revelation; 5 —_ mutt be conſiſtent 

0 with 


* 444 


685) 
with each other. It muſt be allowed, 
that to be governed by Revelation is to take 


2 upon Truſt, i. e. upon the Autho- 


of God, who can neither deceive, nor 
bo deceived, and Reaſon itſelf allows it rea- 
ſonable ſo to do. Indeed we are to admit 
of no pretended Authority, againſt the 
internal Evidence of any Thing: But 
where we cannot diſcover the Truth from 
that, Reaſon aſſures us that we ought ta 
depend upon the Preſcriprions of Perſons, 
of Credit and Skill, although we cannot 
diſcern their particular Fitneſſes, much 
more ought we to take Things upon Truſt, 


when preſcribed by him who is infallible, 


and can no more lie, than he can ceaſe ta 
be infinite in Wiſdom, Goodneſs and Holi- 
neſs. So that to be governed both by Rea- 
ſon and Reyelation, ſuppoſes no ſuch Con- 


tradiction as is contained in the Objection ; 


But that we are to take Things upon Truſt 
when: the Authority is good; we cannot 
ourſelyes examine the Truth by any inter- 
nal Evidence. And as whatever Reaſon, 
rightly inſtructed, ſhall dictate to us, muſt 
be true; fo whatever God reveals to us 
muſt be true likewiſe: And even in ad- 
mitting a Revelation itſelf, Reaſon is al- 
lowed to judge firſt of the Reaſonableneſs 
and Fitneſs of it, and then of the Suffici- 
ency of the Evidence, which is given in 

| Proof 
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( 86 ) 
Proof that it is a Revelation. So that 
Revelation is uſeful in order to obtain more 
ealy and perfect Knowledge of the Rule 
of Life, and there is no Inconſiſtency be- 


tween being governed by that, and Rea- 
or, 


On1JEcriON. 


Tus Reaſonableneſs and Beauty of Vir- 
* and the Deformity of Vice, are ſuffi- 
cient to enforce the Practice of the one, 
and to deter us from the other, without 
any ſuch extraordinary Aid and Aſſiſtance 
as a Revelation: For a reaſonable Being 
cannot but a& what is agreeable to the 
Rules of right Reaſon, and avoid the con- 
trary; and this has been acknowledged by 
. Heathens as well as Chriſtians. Thus the 
learned Biſhop Cumberland lays, ſpeaking 
of Virtue and Goodneſs, © they are there- 
fore worthy, by reafon of their intrin- 
« fick Perfection to be defired, although 
« there were no Law of Nature which 

command them,“ and Cicero and Plato 
have often ſaid to the ſame Purpoſe. 


ANSW ER. 


Ir yy be conſeſſed, that there is in 
Man a natural nnen to do what is fit 
and right, ſo long as it appears to be ſo; 
and which would always be the 
| ; 18 


687) 
kis Choice, although they have the Liber- 


ty of acting . otherwiſe; were there not 
only an Imperfection in our natural Capa- 


cities, in diſcerging what is right and fit 


upon all Occaſions, but even a great many 
ſtrong Paſſions, Temptations and Sollicita- 
tions, Intereſts, Pleaſures, Sc. to draw us 
to the contrary Practice, againſt which the 
mere virtuous Pleaſure of acting well is 
not a ſufficient Ballance at all Times, nor 
are the external Motives, which ariſe from 
the Effects and Conſequences of our Actions, 
ſufficient to influence us. 

TxurH in itſelf without ſome moral 
Taſte, (i. e. a quick Senſe and Judgment 
to diſcern what is right and fit, as well as 
an Inclination to purſue it in Oppoſition 
to all Diſcouragements, which moral Taſte 


ſhall carry us farther than the mere Aﬀec- - 


tion and Regard for Truth, as ſuch,) is not 
ſufficient to influence our Actions; if it 
were, then all Truths, whether natural, 
or metaphyſical, muſt neceſſarily have the 
ſame Influence on us; which is contrary to 
Reaſon and Experience; and if there are 
Inſtances wherein Men have foregone any 
Pleaſures, or incurred any Pains, out of an 
Affection for Truth, it muſt be on Account 
of ſomething particular in it, which recom- 
mends it to their Choice, beſides the inter- 
nal Excellency of itſelf, ſomething agree- 


able 
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ture, haye ſuffered eyen Death for the Cauſe 


able to their Diſpoſitions, or elſe they 


would purſue all Truth with the ſame 


Ardency. Yet even this moral Taſte, this 


original Principle ſo varies in different 
Mien, that ſome abhor what others often 


practiſe with a great deal of Pleaſure : And 


yet if it were alike, unleſs Men have al- 


ways Inclination to attend to, and conſider 
it, it would have but little Influence upon 


their Actions. Outward Temptations, and 


Paſſions are apt to urge ſtrongly, and 
over- power the. Mind: In ſonie, indeed, 
the virtuous Principle prevails, and by 
them much is effected this Way. But other- 
wiſe, if any extraordinary Terror preſents 
itſelf; or any Advantage is to be gained on 
the oppoſite Side, the Principle will have 


but very ſmall Force, or Influence: Here 


the Senſe of Virtue will not bear out Per- 
ſons of an ordinary moral Tafte, what- 
ever it may do others. If it be ſaid that 
the real Advantages of a virtuous Courſe, 
even in this Life, are ſo much beyond a 
vitious, as are ſufficient to enforce its Prac- 
tice, there might be ſomething of Truth 


in this, were it univerſally practiſed, what 


can poſſibly ſupport the Virtuous in this 


Caſe? There have been; indeed, ſome ex- 


traordinary Inſtances of Perſons, who mere- 
ly, from the Direction of the Light of Na- 


of 


1 


: (89 ) 
of Virtue, but they have been very few» 
8 maniſeit Proof that the general Practice 


of Virtue in the World cannot be ſypport- 
ed by any ſuch Conſideration. upper 


Bur allowing Virtue to be maſt ad- 
vantageaus, upon the Whole, how will 
the 2282 — appear to all Men? 
Providence brings — * many pre- 


ſent Evils, — can — — 7 of = | 


be perſuaded, that whatever Evils the 
Vistuous may ſuffer at preſent, yet that 
theſe, by the Management of Providence, 
ſhall be inftramental in procuring us G 

As for the Method of inforcing the Prac- 


_ tice of Virtue, by annexing Rewards and 


Puniſhments to our Actions, over and above 
their natural Conſequences, if this be done 
by the civil Power, as has been ſhewn, it 


-will be attended with theſe kg 


That through the Corruption of Miniſters, 


Virtue may be in Danger of ſuffering, and 


Vice of being rewarded and encouraged; 
beſides, the Ends of Government will Juſti- 


fy Men no farther in puniſhing Vice, than 


as that tends, fame Way or other to injure 
the Peace and Proſperity of the Publick, 
which the groſſer Acts of Wiekedneis only 
can do. 457 for Wickedneſs of the Thoughts, 
or any ſecret Sins, as they are not viſible 
to Men; ſo neither can Men reward or pu- 


niſh chem. Beſides that there are many 
| | M 


Virtues, 
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(90) 
Virtues, which, were they enforced by the 
Laws, would loſe their very Names, and 
ceaſe to be Virtues; 30 Charity, Benefi- 
cence, Liberality, Ge. 

Mortover, as Men can neither take 
Cognizance of, nor puniſh all Vices; ſo nei- 
ther have they Power to reward all Virtues. 

We may conclude therefore from what 
hath been ſaid, that as God, alone, made 
the World, and conſtituted all Things 
therein, in | fach an Order, that ſuch cer- 
tain Fitneſſes reſult from them, it is he 
alone who can diſcover to Men all thoſe 
Fitneſſes, and enforce Obedience to them. 
And ſince Virtue cannot enforce itſelf, nor 
be enforced by Man, it muſt be done by 
God himſelf in an extraordinary Manner, 
which, as it is poſſible to be done, and pro- 
pat on Account of our Ignorance of the 

itneſs of Things, ſo it was to be hoped 
he would do it in a proper Time. It 
muſt indeed be confeſſed, that the Almighty 
hath fo conſtituted our Nature, that Hap- 
pineſs ſhall be the natural Conſequence of 
our Well-doing, and Miſery of our Evil- 
doing, even in this Life, yet as thoſe natural 
8 Conſequences are often hindered by the Cor- 
ruption of Men; and when they are not, 
as every one cannot ſo nicely examine his 
Actions, as to perceive thoſe Conſequences 
jmmediately It follows that the Diſcoyery 


of 


(91) 
bf ſome other Means for promoting Virtue, 
z. e. the Revelation of certain Rules of Life; 
and of ſuture Rewards and Puniſhments.to 
be-annexed_ to our Obedience or Diſobefi- 
ence of them are highly advantageous ; and 
eſpecially, if the natural Good, or Evil, 
which are the preſent Conſequences of 
Men's Actions, which often is the Caſe, 
ſhould prove ſo remote, as not to be ca- 
ſily diſcerned; or, if the natural Evil be 


leſs than the preſent Advantage, or natural 


Good, than the preſent Diſadvantage, 
which may ariſe from the contrary Courſe; 
vr both; 4 


N CHAP. 
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and to let them continue for many Ages 
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CHAP. VII. 


ſpetts be a competevit Judge of the Reu- 
— and Time, am Ae n Man- 
ner, of an divine Revelatios being de- 
trvered to the World. . But that as 
far as it can judge the ſeveral 'Reve- 
lations have been ſuited to the diffe- 
rent Times and Conditions of the World, 
and of the Improvement which they 
have made with reſpect to the Morals 


” 
* * 
— 


of Men. 


Wage T is intirely inconſiſtent with 

the Goodneſs of God, who 
gives Men Notice, by their 
SGenſes, of what makes for the 
Good or Hurt of their Bodies, 
to conceal from them the Knowledge of 
any Thing which makes for the Good of 
their Souls, Which is far the nobler Part, 


A 


4 


Gan) 
in deſtructive Ignoratice and Error, with 


out a Revelation. 


3 7 


Fixer; I affirm, that what is here aſſert- 
cd is falſe ih Fact, aud that God does not 
give Men Notice before-hand, of every 
Thing that makes for the Good either of 
their Bodies or their Souls; if fo, Men 
would not run themſelves into ſo many In- 
convenienoies as they often do, not only 
to the Harm of their Bodies, bet even to 
the Loſs of their Lives. 

Wiarrxvrnx Knowledge it hen pleaſed 
God to beſtow upon us, it is all meer 
Matter of Favour, and we cannot preſcribe 
Rules of his acting with as, in Relation to 
Favours. For if Gad were obliged to be- 
ſtow all Good upon us, then he -onght to 
beſtow all Good upon all his Oreatures, 
and if upon them, then there ought to be 
no Difference in the outward Circum- 
ſtances of Men and their Goeds, and all 
his Oreatures ſhould equally enjoy the ſame 
Goods; or elſe, if we find the Caſe other- 
wife we muſt turn dow- right Atheiſts. 


God may, doubtleſs, confer as be pleaſes 


his Favburs, and if he may - beſtow different 
Degteos of Happineſs, he may beſtow-dit- 
ferecit Vierne of —— it, "PR -he 

ords 
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(94) 
Ade all Men Abilities eee to 4 
void eternal Miſery. 101712 


OBJEcT1ON. 
- : WraTevtr was the Deſign of God in 
communicating any Thing to Man as their 


Happineſs, it equally obliged him, who is 
univerſally benevolent, at all Times, and 


to all People, andin all Languages to have 
communicated it to them, as in any par- 
ticular Time, Language, or to any People; 
and not to have hid from Men for many 
Ages, the Knowledge and Senſe of their 
Duty ; 'nor given it, as it were, grudging> 


ly, and oo little and little. 


1 


Tue Reaſons of God's delivering any 
Revelation, muſt ariſe from his Fore-Kknow- 


ledge of the Fitneſs of the Time, and 


Matter, and Manner, in which it is reveal- 
ed to the Perſons that are to receive it; 
which Fitneſs can no more be known to 
us, than who can be omniſcient as he is. 


Therefore the Reaſon why God revealed 


the Goſpel at one Time, in one certain 
Language,, and to a particular People, was, 


| becauſe he foreſaw, that it was fiteft for 


him ſo to do, according to his own Fore- 
knowledge of the Effects of every Reve. 


lation. God's Fore- knowledge 2 


of the State and Condition of his Creatures, 
is the Cauſe of any Thing particular in the 
Time, and Matter, and Manner of any Re- 
velation ; he foreſaw that ſome Nations 
were fit to receive" and liſten to it, while 
others were only prepared to refuſe; and 
have their Damnation increaſed by it. It 
was indeed as eaſy for God to have made it 
have the ſame Effect upon all Nations, and 


in all Times, as in one; but God will act 


conſiſtent with the Freedom of Men's Wills, 
and the different Times, and States, and 

Tempers of Men. God might by an ir- 
reſiſtable Neceſſity make all Men conform- 
able to his Will, and act like mere Ma- 
chines; but he will do all Things conſiſ- 
tent with the Freedom of Men's Wills, 
therefore, as the Condition, and State of the 
World are altered, it had greater Occaſion 
for a Revelation at ſome Times than at 
others, and in Proportion to the Ignorance 

and Corruptions of Men, and Temptations 
to draw them from their Duty. Again, 
the Want of Knowledge for the right Ap- 

prehenſion of moral and religious Matters, 
is not owing to God's hiding it from them, 
but to their own Corruptions, which ren- 
dered an extraordinary Manifeſtation on 
God's Part needful, which would not have 


been, had not Men ſy their Liberty, 
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696) 
and impaired their Reaſon by their on 
Perverſeneſs. 

Revstariox was intended as 2 une 
dy to put a Stop to thoſe Corruptions, 
which Men, by a wrong Uſe of their Li- 
berty had introduced; ſo that God cannot 


be charged with Cruelty, in — ops. 


that Revelation, which was neceflary thro 
the Corruptions of Men only. 
AGain, notwithſtand ing dr in refpett 


to the Perſons in general, ſuch a Reve- 
lation as this, as it was a Revelation of a 


proper Rule of Life for the Uſe of the 
World, might be expedient enough ; yet 
in Reſpect of the Thing, as Men wanted 


| _— to apply it to this Purpoſe, it might 


be inexpedient, for want of a fit Method 


to tranſmit it ſafely down to Poſterity, 


free from willful or accidental Corruptions, 
which Method was ſupplied by the Inven- 
tion of Letters, Which is fart her confirm- 


ed by this Circumſtance, that tho ſacred 


Scriptures are the oldeſt Books extant in 


the World. 


As to that Part af the Okje&ion: againſt 


a Revelation, having been given grudging- 


ly, and by little and little, the dame Rea- 
fon why God gave it not ſooner, may be 
b Reaſon why he added not 
ſooner that Part, or Branch of it which 
Was hecellary to make it compleat, as. at 

tomo 


* 


7 


ns Seaſons it was not neceſſary, 6 Gor 
Expedient that God ſhould grant any Re- 
velation at all, or as it was neceſſary to 
refer it to a more proper Seaſon, ſo at 0 
hers it was neceſſary that he ſhould 
in ſuch a Meaſure, and defer the — 
Pleating it to a more proper Seaſon. Av 
gain, as much was revealed as the ſeveral 
5 1 Times of the World required. 
firſt Parents had probably a Rule ſuf⸗ 
ficient for their own Uſe, and the Uſe of 
their Poſterity, had not Men corrapted their 
Ways, as ſhall be particularly ſhewn here- 


aker, to that Part of the Objection, i. e. 
that 11 a Revelation had been delivered at 


All, it ought to have been delivered to all 
Perſons, I anſwer; that the Jewiſh Law 
might have been profitable to other Na- 


tions as well as they, and in Fact it was ſo, 


although ſome might not make a proper 
Uſe of it: And although ſome People may 
ſtill be ignorant of the Chriſtian Religion, 
that can be no Objection againſt the Reli- 
gion itſelf, but rather againſt the Folly 
and Obſtinacy of Men in rejecting it, or 
the Want of Induſtry and Encouragement 
on the Part of thoſe who enjoy its Light, 
m not imparting it to others : Moreover, we 
may conclude. from ſeveral Places of Scrip- 


tare, that — the Goſpel be not as 
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yet univerſally promulgated, yet there will 
come a Time when it ſhall; ſo that the 


aſore· mentioned Reaſon which will juſtify 
God in not giving a Revelation ſooner, will 
 aniſver for its not being as yet aniverſally 
promulgated, if we confidet how long it 1s 
fince the Gofpel has been promulgated, 
and how long the World may ſtill laſt, 
when there will be Time for ptomulgating 
it. We may upon the Compariſon reckon 
this but as the infant State of the Goſpel; 
= if the World ſhould laft for Millions of 
ges to come, we can ne more object a- 
25 God's not giving the Goſpel ſooner, 
han we can gun his not giving us Rea- 
ſon the firſt Moment of our Birth: Again, 
the Circumſtances of the World; our want 
of Intercourſe with the other Part of it ; 
of the Knowledge of their Language, and 
/ their Tgnorance of the Credit of thofe Hi 
oF ſtorians, and other Proofs, on which the 
Evidence of our Religion is founded, ren- 
der the ſudden Promulgation of the Goſpel 
impracticable, until all theſe Matters are 
amended. And yet although the Gofpel 
be not fo univerſally promulgated, we may 
from hence very well juſtify the Divine 
: Conduct, that as he will not call Men to 
Account, nor condemn for the Ignorance f 
the Goſpel, nor judge them by it, if it 
were not in their Power to learn its Doc- 
trines 
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(99) 
triges and Precepts; neither can Men 
charge God with Cruelty for not vouch- 
ſafing to them ſuch Knowledge ; that Re- 
wards and Puniſhments might de the Con- 


ſequents of ſuch Actions, as they had 8s 


Freedom to do, or to avoid, 


ozner ION, 


Moser certain it is, that, whether God 
of bis infinite Juſtice, or Mercy, to Man- 


all People, fo reycal it to them, ſince the 
9 of both ought to be — 


* 


, | An8weR, | 
Ne 1ER of them oblige him any far- 


ther than as his infinite Wiſdom foreſees 


what the Effects will be of ſuch Reyes» 


lation; whether good or beneficial to 


Mankind, or the contrary, that is, how 


it will affect the various Tempers and Diſ- 

_ Poſitions of Men? Whether fie will raiſe 
more to Happineſs by accepting it; or, 
plunge more into Miſery by their blame- 
able uſing or abuſing it, It is his Will that 


all ould be happy, by chuſing Good and 
refuſing Evil voluntarily ; and as he fore- 
ſees what Uſc they will make of the Means 
he affords them to the Increaſe of their 


—_— or Miſery; ſo he affords or 


N 2 withdraws 


kind, revealed the Goſpel to them, they 
_ equally obliged. him, at all Times, and to 
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vwithdraws thoſe Means from them; and if 


_ nity? 


( 100 ) 


God with-hold his Revelation from Cho- 
razin and Bethfaida, and revealed it to 


other Nations, it was not becauſe they did 


not ſtand in as much need of it as the 
others, but becauſe they were not ſo well 


diſpoſed to receive it. 
AG ain, this Argument bears as hard 


upon natural Religion, as revealed ; for it 


3 might be objected againſt it, why. ſhould 


not God, who diſcovers himſelf to Man in 
the Uſe of his. Reaſon, make the ſame 
Diſcoveries to them, at all Times, to all 
of them, and in the ſame Degree ? Why 

ſhould he not give as large a Sharg of Us | 

derſtanding, and Skill, to Infants, ta . 
Ideots, yea, and to Brutes themſelves as to 
wileſt of Men! ? Why ſhould he not beſtow 
on them all that Happineſs that he is capable 
of beſtowing, and all the Faculties which 


he can beſtow capable of enjoying that Hap- 


pineſs? Why were any Creatures produced 
at all? Or if any were, why not the moſt 
perfect that he can, created from all Eter- 


Mok kz Ov RER, the State of the Yewilh 
Religion, and the Diſpoſition: of the Ro- 
man Empire, rendered the Time of our 
Saviour's Coming very fit and proper ; be- 
cauſe his Goſpel was then eaſier, and more 


Foy propogated, * at any other 
Time 


* 


fully perſuaded, that one would certainly 


were freed from the Feuds and Animoſities 
of Wars and Tumults, and intirely at Lei- 


6101) 
Time it poſſibly would have been, as all 
other Religions in the World were then 
deficient, and the Generality of Mankind 
better prepared, better qualified, and better 
diſpoſed for the Reception of a new one. 
For, as to the Religion of the Heathens, 
as Men were more converſant in the Study 
of it, they daily diſcovered more and more 
of its Defects; the Philoſophers themſelves 
found how neceſſary it was, that ſome 
more ſure Guide ſhould come into the 
World, and deliver them ſome new, and 
better Scheme of Religion, than had yet 
been diſcovered; and ſome of them were 


come one Time or another; and they muſt 
have been ſuppoſed to have been willing 
to liſten to any new Inſtitution of Reli- 
gion, ſo well recommended to the World 
by the Appearance of a divine Revelation 
as the Jewiſh Religion was; and as to the 
eligion, although it was calculated 

r the Uſe of that particular People, when 
the Romans had diſperſed and ſubdued 
them, and eftabliſhed - a univerſal Peace 
through the whole Earth, and Men's Minds 


ſure to attend upon religious Enquiries, 
when Arts and. Sciences flouriſhed, by a 


— of Learning, which ſo univerſal A 


Peace 


(1062) 
Peace would naturally excite in the Mind® 
of Men; it is not to be ſuppoſed but 
that they would make it their Buſineſs to 
Study the Religion of a People who had 


made ſo very confiderable a Figure in the 


World then as the Few had done. 
_  Now'the chief End of that Religion, 
was the Promiſe” which it contained of a 
Meffiah, who was to come and deliver 
them a moſt perfe& Religion, about the 
Pime of his Coming. It is not therefore 

to be ſuppoſed, but that their Expedations 
would be very much raiſed with the Hopes 
of the Coming of that Meſſiah 3 and their 
Minds prepared to receive him, and to en- 


que into the Truth and Reaſonableneſs 
of a Religion, which he ſhould teach Man- 
kind: And befides, the World having been 


then divided into two Languages, the Pro- 
n of this Religion muſt needs have 


2 ſo much the better facilitated there- 


by, than when it was divided into diffe- 
rent Factions, Language 
And now let all theſe Circumſtances be put 
together, and it will be very apparent, 


into tho World, and preached his Goſpel, 
was the moſt fit and proper Time that 
poffibly could be, for the Reception af 
them both; when it was the likelieft for 
his. Goſpel to be propagated, and to have 


its 


8, and Governments. 


that the Time in which our Lord came 


5 


1 


5 
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beneficial Effects in the Reforms 
; when it was the likeli- 

r moſt ſhould be raifed to Happi- 
embracing; tliem, and fewer be funk x 
iſery by their blameable uſing. of 
them. Yet neither is it reaſonable 
de, as a certain Writer hath done, 


that becauſe our Saviour did not appear un- 


til four thouſand Years after the Entrance 
of Sin into the World, that therefore 

Men were left for ſo long a Time quite de- 
ſtitute of the Means of Salvation; becauſe 
the Merits of Chriſt are as effectual for the 
of thoſe who lived before his Com- 


ing into the World, as thoſe who came af- 


terwards; for the Promiſe, or Covenant, 
made to 4 firſt Parents, of the Seed which 
was to come, Sc. which was always look- 
ed upon as 'the Promiſe. of a Saviour. to 


eome to deliver them and their Poſterity 


from the Curſe of the Fall, and Reſtora- 
tion to eternal Happineſs, loſt by Sin, was 
confirmed to the Patriarchs, Noah, Abra- 
ham, Iſaac, and Jacob, there called by 
God an everlaſting Covenant, in which all 
the Families of the Earth ſhould. be bleſ- 
ſd, and was finally compleated and fulfilled 
to as, in theſe laſt Days, by the Coming of 
2 Saviour into the World, and in the 
Hopes of the Accompliſhment of this, 
5 5 often ſupported: themſelves under the 


many 


= (yy T- 
many Troubles and Afflictions of the pre 
ſent Life. In View of which Covenant; 


and as conſtant Memorials for them to take 
notice of it; our firſt Parents bad ſome par- 


ticular Precepts delivered to them, in par- 


ticular that of Singing and Praying; to 


Noah a few Precepts only were given, 
which might be eaſieſt taught and retained, 
as you may read in the ninth Chapter of 


Geneſis, and doubtleſs the Circumſtances 


of Men at that Time would not allow that 
more ſhould be given them. Afterwards, 


a few more ſpeciat Commands were given 
to Abraham, in order to preſerve him free 


from the general Corruption, as he had be- 
fore taken care to pteſerve himſelf, for 
which, and other Reaſons, he was appoint- 
ed by God to be the Father of all the Faith- 


ful. The Law of Moſes was a compleat 


Syſtem relating both to Religion and Go- 
vernment, very agreeable to the Condition 


of that People, as they were a peculiar 


People to God, of whom he had a pecu- 


har Care, that they ſhould not, by commu- 


nicating with other Nations, be corrapted' 
with their Idolatry. Theſe Inſtitutions, 
would not perhaps have been received at 


any other Time, although they were then; 


for ſome Reaſons for which we may _ 
very proper Judges, and which is highly 
probable from hence that the legal Inſti- 

| _ tution 


þ 
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tution was a preparatory: Introduction to 
Chriſtianity. So that the Life and Immor- 
tality brought into the World by the Ap- 
pearance of our Saviour, the ſecond Adam, 
is as extenſive as the Death which was 
brought in by the firſt Adam's Tranſgreſ- 
ſion and Diſobedicnce: And our . is 
therefore repreſented as the Son of Righte- 
ouſneſs, which defuſes its healing Influence 
both backwards and forwards, to warm and 
enliven the Generation paſt, as well as thoſe 
to come. 


OBJEcT1oN. 


No impartial Man can think the World 


much the better for Chriſtianity, for Chri- 
ſtians/ are not only not better than Hea- 
thens, but what paſſes for the Chriſtian Re- 
ligion, has made Men in ſeveral Reſpects 
much erh than the Waren themſelves. 


AxswE R. 

1 may not only deny the Facts 1 here 
aſſerted, but charge the Objection of In- 
| Julke in affirming that of real Chriſtia- 

' which does in truth belong only to 
Nominal: Fer if Men act as if they ne- 
ver heard of Chriſt, or his Goſpel, they 
are ſo far indeed worſe than Heathens, that 
they ſin againſt the clearer Light, chan 


* 3 but cheſe, 1 they are baptized 
into 
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into Chriſt, are no Chriſtians as their Ac- 
tions run counter to the Spirit and Nature 


of Chriſtianity ; ſo that this Corruption of 
our Religion is not chargeable en. the 


Nature of the Religion itſelt. 
Turk ought to be an Equality in the 


Choice of the Perſons, Whether Heathens 


or Chriſtians, who are to be compared, they 
ought to have the ſame Inſtruction in the 
Principles both of Chriſtianity and Philoſo- 


phy, and if ſo, I doubt not but the Chri- 


ſtian will far exceed the Heathen. For 
this Reaſon, that there is no Precept that 
is taught by Reaſon, but it is confirmed 


by Chriſtianity, and become a Part of it; 


but there are ſeveral weighty Precepts of 
Chriſtianity which cannot be at all collect- 


eld by Reaſon. - So that as the Light of the 


Chriſtian far exceeds that of the Heathen ; 


ſo the | Morals of the | former, all other 


Tbings being equal, muſt far exceed thoſe 
of the other. 


BRSIU ES, if Wickednef and Cruelty 


may be charged upon the Chriſtians, the 
ſame, or worſe, may be charged upon the 


Heathens; and as the former did not learn 


their, Cruelty. or Wiekedneſt from their 


profeſſed Religion, which ſtrenuouſly for- 
bids them. So, it is to he believed; that 

they would not have been better, but ra- 

ther «= works if they * been Heathens. 


OBJEc- 


\ 
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1504;604 fox 


Ta E 150 Ignorance of the Heathen 
World, has not been owihg to any abſolute ( 
Inſufficiency of the Light of Nature it- >. 
ſelf, but to the Fault of Mon, in not ak- 
ing a right Uſe of that Light; but now, 
where Learning is cultivated, Mn are ſuf. 
ficiently able to diſcover for themſelves all | 
the Obligations and Motives of e | 
without the Uſe of Revelation. 


Au e 
Tu E beſt Way of diſcoyering What. na- 
tural Reaſon can do, is by examining what 
in Fact it has done: And although all thoſe 
Motives and Obligations of Morality might, 
in the Nature of Things, be deducible 
from the Light of Reaſon, it is certain that 
in fact the Wiſeſt of the Philoſophers weren 
never able, to any effectual Purpoſe;\to do 
it, but acknowledged their Want of ſome 
farther Aſſiſtance, Nor has natural Reli- 
gion ever ſubſiſted in any tolerable Degree 
of Perfection, but among ſuch, concerning 
whom it is far trom being a clear Caſe, 
they had not Aſſiſtance from divine Reve- 
lation ; and there is no Reaſon to imagine, 
that we ourſelyes ſhould” have been wiſer. 
than others, if we had not the fame Aſ- 
ſiſtance. For if the Relation in which God 
0 2 ſtands 


ſtands to his Creatures be incomprehenſible, 


then the Fitneſs. of ſuch Actions towards 
us, as are founded on that Relation. muſt 


likewiſe, be incomprehenſible ; whicty Fit- 


neſa mult ariſe from his Knowledge of all 
Events that would follow from thoſe, Ac- 


tions. Therefore, as the Reaſon. of Gods 


Actions in the Creation are unknown to 
us, becauſe we are uncapable of compre- 


hending the Grounds and Reaſans on which 


he proceeds; ſo the Reaſons of his Reve- 
lations are unknown to us, becauſe we 
know not the Effects of ſuch Revelation: 
God alone thereſore knows what will be the 
Conſequence of all his Actions, therefore he 
alone can tell what is fit or unfit. for him- 
ſelf to do; and as Men can give no Rea- 
ſon why they are ſo created, ſo neither can 
they explain what different Rules ſhould be 
revealed to them for the Conduct of their 
Lives, or when is a proper Time to deliver 


them: Therefore, that human Reaſon. can- 


not poſſibly judge of the Reaſons on which 
divine Revelation is founded, is very plain 
and evident, 


OpJEcrion. 


Since God is ſo myſterious, : as to his 
| Reyelations, that we do not know the Rea- 


ſon on which any are founded, how can we 


be 


* 


* 
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be blamed: enen or ae an- 
e 


Axswa R. | | 
Ix e may be blamed for * ar 
rejecting any Notions of God, thou 
do not thoroughly comprehend his. by 
then we may as much be blamed for liſten- 


ing to falſe Reyclations, as for Idolatry. 


As A1N, it is ſufficient, in order to our 
belioving any Revelation, that God makes 
it appear that it proceeds from himſelſ, in the 
fame undeniable Manner, that he makes 
it appear, that Creation and Providence 

E from himſelf: So that we are as high- 
12 obliged to believe Revelation, as Crea- 
tion Providence to proceed from God, 
though we are as unequal Judges in both 
Reſpects, as to the Myſteries of either. 
And we have no more Reaſon to think, that 
God ſhould require nothing of us by way 
of Revelation, then thoſe Things whoſe 
Reaſonableneſs we can account for, then, 
that the Creation and Providence ſhould 
be juſt as we could account for them; and 
if we are once ſure, that ſuch a Doctrine 
is revealed by God altho' we know not 
the Grounds and Reaſons of it, we are as 
much obliged to believe it, as to acknow- . 
ledge Creation and Providence to proceed 


from him, though we * account for 
every 
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every particalar Reaſon or Wok in then, 


For the very Reaſon why many Revelations 
are myſterious, is becauſe God is pleaſed 


to be myſterious in many of his Proceed- 
ings with the Sons of Men. So that this 


Atgument is as ſtrong in Defence of A- 


theiſm as it is of Deilm ; for there is no 
more Reaſon to deny there is an oyer-rul- 
ing Proyidence, though” many of its Steps 
are ſo very myſterious, as not to be traced, 
out by human Reaſon, then to believe there 
is a God the Author and Reyealer of Reli- 
gion, though often we cannot fully com- 
prehend the Reaſons of thoſe Revelations he 
delivers: And if we are obliged to reject 
every Revelation whoſe Fitneſs and Expe- 


diency our Reaſon cannot comprehend, we 


arg likewiſe obliged, if we cannot diſtover 
the Reaſon of every Diſpenſation of Pro- 
vidence, and every Work of the Creation, 

to deny both the Being of God and Provi- 


dence: Our Judgment of the external Ex- 


cellency of a Revelation is no Proof of its 
Divinity, but rather the contrary, ſince it 
is to be thought, God would not make a 
Revelation of ſuch Things as are already 
wanifeſt to Mankind by their human Reaſon. 2 


„Otta, Osler . 
Ay Reaſon is given to Man +0 be his 


Rule and Guide in Matters of 2 
Q 


* 


— 


e 


ſo! he ought to follow the Guidance of that 
alone, and to lay aſide Revelation; but to 
lay aſide the Uſe of that, and to govern 
ourſelves by Reyelation, is certainly the 
higheſt Proof of the greateſt em 
a en in the e 10 


- 
: 
. 
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b > path ule it is, thit Reaſon is to 
to be always our Guide, and we can no 
more renounce its Direction, than we can 
lay aſide our Humanity, or forbear to ſee 
with our own Eyes: But then we are to 
conſider, that Reafon muſt ſubmit herſelf to 
the Guidance of Revelation, ſufficiently 
atteſted to come from God. And this is 
ſo far from renouncing our Reaſon that 
it is the higheſt Perfection of it; and 


nothing can be more agreeable to that, 


than to liſten to the Voice of Revela- 
tion. As to the Charge of Bigotry a- 
gainſt Chriſtians, which is nothing elſe but 
falſe Reaſoning in Matters of Religion, 
there is no more Juſtice for that, than 
there is for the ſame Charge againſt thoſe 
who oppoſe it; for there is as much Big- 
gotry in zealouſly oppoſing: any Revelation, 
ſutficiently atteſted to come from God, :as 


in embracing a falſe Religion: And as to the 


Light of Reaſon, it is no more natural to 
ys hari: the oc and Cuſtoms: in 
which 


(142) 

which we arc dutated; and it is chiefly 
owing to this Light of Education, that 
Ve find out, and come to the Knowledge 
of what is Good or Evil, Right or Wrong. 
And fince therefore Reaſon has nothing na- 
tural of her own, but what: is owing to 
Education, we do not abandon our Reaſon, 
whether we receive or _—_ a Revelation. 

And if all the Light we have is owing to 
Education, and the Authority and Inſtruc- 
tion of thoſe among whom we live, and 
reaſon has inſtructed, is the ſole Agent 
whether we receive or reject Revelation, 
how unreaſonable is it to refuſe a till far- 
tber Light from Revelation? Even our E- 
ducation is eſteemed a ſecond Nature, and 
hab a great Efficacy even in Things un- 
reaſonable and unnatural: And if we are 
always to follow the Light of Nature, we 
may ſome Times follow this ſecond Nature 
leading to Things unnatural and unreaſo- 
nable; and therefore, its Dictates muft 
often de as erroneous and falſe, as the E- 
ducation they have received: And as our 
natural Reaſon is imperfect, ſo muſt out 
natural Religion. But to aſſert, as has 
been aſſerted, that natural Reaſon is a 


ſtanding Rule of Duty for Men of the 


greateſt, as well as the meaneſt Capaciti 

is as abſurd, as to aſſert, that this — 

N _ or Education muſt be abſolutely 
perfect, 


* 


= 
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perfect, and often makes even the worſt of 
Crimes put: on the Appearance of Good. 


On18cTioN- | 


Ir cannot be imputed to any Defect in 


the Light of Nature, that the Heathens 
ran into Idolatry; but to their liſtening to 
their Priefts, who impoſet] upon them by 
paſſing theit pretended Revelations for di- 
vine Oracles. 


ANSWER. . 
Ir Reaſon ſuffers hetſelf to be impoſed 


upon by Falſhoods, it is as certain a Sign 


of her ImperfeQion, and Weakneſs, as can 
poſſibly be; for were ſhe ſufficiently con- 


ſcious to herſelf of. her own Strength and 


Perfection, it is impoſſible that fhe ſhould 
ſuffer herſelf to be impoſed on by Lies and 
Impoſtures : Whether Reaſon, voluntarily, 
or involuntarily, ſuffers itſelf to be impoſed 
on, it is a certain Sigh of its Weakneſs 
and ImperfeQion ; if voluntarily, then ſuch 
an Imperfection is much greater than any 
Ignorance, Blindneſs, and Imperſection, 
whatſoever. Whatever [mperfeQions are 
by Cuſtom deſirable to our Paſſions them- 
ſelves; or Imaginations, yet in a ſtrict Senſe 
ouglit to be aſcribed to our Reaſon as the 
ſole Principle whence they proceed. There 
is indeed a Light of Reaſon common to 


Man; 
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Man; but then there are as different De- 
grees of this Reaſon in Men, as there are 
of Wit, and of good or ill Nature, not on- 
ly in different Men, but even in ourſelves, 
and it is our Reaſon that is the fole Agent 
in all our Paſſions and Tempers; which 

only differ fo far from Reaſon, as Reaſon 
differs from herſelf; and it is that abſolute- 
ly perfect Faculty of Reaſon. that has been 
Guilty of all the Faults and Miſcarriages 
that ever Men have committed. 
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— CHAP..VIL 
.., PROOFS. 


That there have been ſeveral Revelations | 


delivered to the World; and that Sacri- 
ces are of divine Inflitution proved 
at large; that the Doctrine of Chriſt and 
his Apoſtles in particular, is à divine 
Revelation. 


OB!'ECTION. 


: © F the Condition of human Na- 
vi ture be ſuch, that a divine Re- 


2 
may conclude, not only that 


veal his Will to Mankind, but that of 
Neceſſity he was obliged ſo to do, and there 
fore there muſt have been an univerſal one, 
ſince Neceſſity is not limited to Times 
and Perſons ; but ſince no ſuch Revelation 
has been given, we may conclude, that no 
Revelation at all was expedient, that God was 
not obliged to deliverany at all; and conſe- 

P 3 quently 


God actually bath and will re- 


velation 1s expedient, then we 
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quently there never was, or ever will be any 


aire Reirſon, 


| Aswan. * 
T1 HE ; Exyedicncy of a divine Revela- 


tion is no Proof that God. was obliged to 


deliver any ſuch, ſince his Goodneſs is juſti- 
fied in this, that he will not call Men to 
Account for the N eglect of any Duty, 
where he has not given them ſufficient 


Means of knowing it; but rather that i it 


highly probable that he would do, it; 
or 2 © impoſſible, or improbable, that 


there ſhould have been any Revelation, 
all Pretences to it ought. to be rejected. 


But ſince the Probability is evident, it is 
our Duty to examine the Reaſons urged for 
it, and to embrace it upon ſufficient Evi- 
denco of its being ſo, and an inexcuſable 
Neglect, and Contempt of the A N 


to omit ſo doing. 


Fizsr, That there has been a divine Re- 


velation is evident, becauſe the Original 


of Sacrifices cannot be accounted for any 
otherwiſe. than from thence; and this will 
appear plainly, by removing all other Ori- 
ginals whatever of this Worſhip. The 
Thoughts of. Men. cannot poſſibly deviſe 
any other Original of them but a divine In- 
ſtitution; beſides one of theſe three; either, 


iſt, The primitive Law of Nature; oz, 


2dly, 


J | 


(CONS. 

2dly, The Invention or Tradition of Men; 

or, 3dly, The Suggeſtion of the Wicked» - 
1 one, the great Enemy of God, and Man; 
No dit may be evinced with Reaſons not 
to be gainfayed, that none of theſe cauld 
have been the Original of ſuch an Inſtitu- 
tion: For, iſt, if the primitive Law of 
Nature had been the Original of it, then 
the Obligation to worſhip God in this Man» 
ner, muſt have been univerſaly the Law 
that God hath written upon the Hearts and 
Conſciences of Men, is not a particular, but 
Aunixverſal Law; it extends to all Ages of 

the World, and all Places of the Earth, and 

if this had been the original Worſhip, Man 

in his State of Innocence had been bound 

to obſerve it. The principal Deſign of all 

bloody Sacrifices, was to. make an Expia- 

tion, or Attonement for Sin, which the in- 

nocent State of Man ſtood in no need of, 

nor can it be ſuppoſed, that God ſhould 

* oblige his Creatures to acknowledge a 
Guilt when there was none. 

Acain, every Obligation appointed by: 
the Law .of Nature muſt: be perpetual ; 
its binding Force took place as ſoon as: 
there was a Man created capable of it, and: 
has continued, and ſhall continue to the 
End of the W orld, in all Ages; nay, 
our Saviour _ cannot: aboliſh Tor 

| O 


! 
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Jot or Tittle of this Law, nor did he come 
to deſtroy, but to fulfil it. But we know 
very well that he hath aboliſhed"the:whole 
Frame of typical Worſhip, himſelf, and his 


Goſpel, their Antitypes being exhibired, | 


as ithe Apoſtle tells us in the ioth Chap- 
ter of the Hebrews. Nay more, after 
God had, by Appointment, one particular 


Place in the Temple of  1|rae}, where this | 
Worſhip was to be performed, he ordered 


It 'to-be deſtroyed, by which ver Act, he 
put an End to this Way of orſhip ; ::fo 
that - the 3 themſelves, though they 
would gladly return to it; yet, for want 
of 'a Place, have for many Years given it 
over: And indeed, if we conſider the Na- 
ture of the Thing itſelf, the meer Law 
of Nature, when it is not tainted and de- 


praved, ſeems rather to oppoſe ſuch a Man- 
ner of worſhipping God, as being unſuita- 


ble to his ſpiritual Nature; for there is ñ̃o- 


thing in the untainted Reaſon of Man that 


ſhould inform him, iiow ſhedding of Blood 
could be acceptable to God without his 


Command? Nay, ſome of the wiſer Pa- 


gans have concluded that Sacrifices, how- 


ever coſtly, if ſeparated from a holy and re- 


ligious Soul, are of no en what- 


| . 
- SECONDLY, A ſecond Queſtion i is, whether 


or no the Original of theſe Sacrifices could 
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haye been the Product of human Invention 
and Tradition? The Affirmative of which 
hath, with much Confidence, been aſſerted 
by the Socinians, as if without any divine 
Authority Men had invented this to teſtify 


their Dependence upon God, and Gratitude 
to him for their Increaſe; and they farther 
add, that thongh God did expreſly require 


it ofthe Jews, yet it was only in Com- 
pliance with the ancient Cuſtom. This 


Pretence, however ſpecious it may appear, 


yet is certainly falſe, as the Holy Scripture, 


that Word of Truth, affures us, by which 
we learn, that it was 'by Faith Abel offered 


his Sacrifice, which muſt be ſuppoſed divine 


Faith; which muſt have a divine Revela- 
tion of ſome Promiſe for its Warrant and 


Foundation, and which could be no other 


than that of the Seed of the Woman, c. 
Faith comes by Hearing, and Hearing by 
the Word of God. It were abſurd to ſay, 


Abel ſacrificed by Faith, if his Faith were 
not built upon fuck a divine Revelation; 


yea, it is very remarkable, that our bleſſed 
Saviour in the 1ith of Luke, ver. 50, 51. 
ranks Abel among the Prophets. That the 


| Blood of. all the Prophets, from the 


Blood of Abel to the Blood of Zacha- 
rias, &c. Now every Prophet was con- 
ſtituted by divine Revelation, and it were 
ridiculous and abſurd to ſay, any one could 
be a Prophet unleſs he were —— 


6120) 
by a divine Revelation from God. Beſides, 
the very favourable Acceptance which this 
Worſhip found: from God plainly ſhews, 
that it could not have been deviſed by 
Man. Ir is' generally affirmed, that God 
did teſtify unto the Gifts of Abel, and 
ſhewed his Acceptance of them by ſending 
a miraculous Flame from Heaven that con- 


ſumed them. This Way of anſwering by 


Fire was always eſteemed à Token of God's 


gracious Acceptance, as appeats by what 


we read of Moſes, David and Elias, and 
by the Context we learn that it was by 
ſome viſible Token God teftified his Ac- 
ceptance, becauſe Cain ſaw, and viſibly 
perceived it, A Worſhip invented by 
Man, whatever Shews of Devotion and Hu- 
- rmlity it may have is always diſpleaſing to 
God. To imagine the Offering of Sacri- 
fices, by flaying and conſuming them, would 
de acceptable to God without his Order, 


would be about as wiſe and agreeable to 


natural Reaſdn, as to think a Servant 
ſhould pleaſe his Maſter by burning his 
Oxen and Sheep without his Leave: All the 
Bealts of the Foreſt are Gods, and ſo are 
the Cattle, Oc. and to Uſe the Words of a 
late learned Writer; How ſhould it en- 


« ter into the Heart of Man to imagine, 


<«. rhat the ſlaying of a Beaſt, done in Con- 
« fequetice” of no Command of God, ſhould 
4354 fad m2 — 4 e 4951 * have 


A 


A 
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&© have any Virtue to expiate Sin; it was 
4% God's Law to every Creature, in which 
« vas. the Breath of Life, that they ſhould 
c be. fruitful and multiply, &c. And he 
© had taken ſuch Care to guard this Law, 
6 as to give no Permiſſion to Adam or 
« his Sons to uſe them as Food.” 2dly, 
This was no Invention of Man, becauſe 
there was an early Diſtinction between the 
clean and unclean Creatures, which could 
have no other Reference but to Sacrifices, 
Gen. Vii. ver. 1, 2, God orders Noah to 
take into his Ark, ſeven of the clean, and 
but two of the unclean Creatures ; thoſe 
that were marked out for Sacrifices were 
Sheep, Goats, Bulls, old and young, and 
what ſhould ſpecify theſe to be clean more 
than others, which God rejects never to be 
brought to his Altar? Certainly there could 
be no other Reaſon for this Difference, but 
that the Overplus might be uſed in Sacri- 
fices of thoſe Beaſts that were clean, and 
that of the others a ſufficient Number only 
ſhould be kept to preſerve the Species in- 
tire; and thus I think it is ſufficiently evi- 
dent, that the moſt ancient Way of Wor- 
ſhipping God by Sacrifices, could not have 
been introduced by the Invention of Men. 
As to the third, that the Original of 
Sactifices ſhould be the Suggeſtions of Sa- 
tan; this is ſo apparently abſurd, and mani- 
* .Q teſtly 
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feſtly diſproved by what hath beenſaid, that 
I ſhall only obſerve, that though the Devil 
did in the Pagan World ſtrangely pervert 
this Worſhip, inſomuch, that they offered 
even their Sons and their Daughters unto 
Devils, yet he could never be the Author 


of any Inſtitution that had ſo excellent a 


Deſign, as the ſhadowing an Expiation 
wrought out by the Redeemer, I know it 
hath been, with ſpecious Colour, objected, 
that if God had appointed this Way of 
Worſhip, there would have been ſome Re- 
cord of the Inſtitution, when Things of 
leſs Importance, as the Invention of Mu- 
ſick, and Workings in Braſs and Iron, are 
mentioned in this Chapter. But this Dif- 
ficulty may be removed by repreſenting to 
you, that as to Matters of Fact, no Argu- 
ment can be drawn from the meer Silence 
of Scripture; eſpecially by Moſes, who de- 
ſigned only a ſhort Account of the World 
before the Flood, for we do not read of the 
Preaching of Enoch in Moſes, recorded by 
St. Jude, nothing of the Preaching of Noah, 
yet, 1 Pet. he is called a Preacher of Righ- 
teouſneſs. We find nothing in this Epiſtle 
mentioned, how the righteous Soul of Lot 
was vexed daily with the Sodomites, yet 
that is recorded by Moſes: 


Nor indeed was it neceſſary that Moſes 


ſhould mention the poſitiye Order of God, 
. when 
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when he wrote directy for the Inſtruction of 
the Iſraelites, who knew how jealous God 
was of every Thing that related to his 
Worſhip. They knew how dear it coſt 
them, to worſhip the golden Calf; nor was 
it therefore needful for him that he ſhould 
inform them, that it was an Inſtitution ap- 
pointed of God, who could not but have. 
been ſatisfied of it by Tradition received 
from their Fore-fathers. It appearing then, 
from what has been ſaid, that neither the 
Law of Nature, nor the Invention of Man, 
nor laſtly the Suggeſtions of the Devil, 
have been the Originals of the Inſtitution, 
it cannot poſſibly be aſcribed to any but a 
divine Original. 

But this is but one Inftance of a divine 
Revelation. I ſhall prove in the next Place, 
that the whole Subſtance of the Doctrines, 
delivered by Chriſt and his Apoſtles, in the 
Goſpel, are founded upon a divine Revela- 
tion: But before I proceed, I ſhall anfwer | 
a few Objections, and in thoſe Anſwers, 
ſhew, how far our Reaſon is a proper 
Judge of the Truth, and the Reaſonable- 
neſs of a divine Revelation. 


OBJECT10N.. 
Fr is objected, that we may judge as well 


of the Truth and Reaſonableneſs of any 


Doctrines by their internal Excellency, and 
Q 4 thoſe 


(14) 
thoſe. internal Marks of the divine Wiſdom 
and Goodneſs, by which they diſcover them- 
ſelves to be Parts of natural Religion, as by 
any external Proofs whatever ; eſpecially 
ſince evil Beings may give the ſame Proofs 


of Miracles as good: So that external Proofs 


can carry us no farther than internal. 


| AnsSwER. 

Tun x can be no ſuch Thing as an in- 
ternal Evidence of any Revelation at all. If 
the Doctrines and Precepts are true, then, 
although they make it our Duty to believe 
and practiſe them, it does not ſollow that 


they muſt be revealed; ſince there may be 


true Dorines collected from the Writings 
of the Philoſophers, who learned them from 


the Principles of Reaſon : So that although 


all Revelation muſt be true, yet all Truths 
are not Revelations. To prove them Reve- 
lations therefore, it is neceſſary that Mira- 
cles ſhould be wrought: But evil Spirits 
may have the Power to impreſs very ſtrong 
Notions upon Men's Minds, by doing Works 
very little different from Miracles, or cyen, 
for Arguments ſake, by doing Miracles. 
True, yet ſince evil Spirits cannot, as we 
have Reaſon to believe they cannot, do ſuch 
Miracles as belong only to him, in whoſe 
Hand i is the Soul of every living Creature; 
5. e. raiſing the Dead: And fince their Pow- 

cr 


A 


4 
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er muſt ſubmit to that which is ſuperior, 
upon a proper Tryal, or Oppofition between 
them, to prove a contrary Doctrine by Mi- 


racles, as it did in the Caſe: of Moſes and 


the Magicians ; then we have ſufficient Rea- 


ſon to believe, that thoſe are ſent by God 
Who do thoſe Miracles, and that the Doc- 


trines, which they teach in God's Name, 
are true; becauſe the Goodneſs of God will 


not ſuffer ſuch Miracles to be wrought in 


Confirmation of an Impoſture: So that, al- 
tho' Men ſhould not be competent Judges 
of the Truth of any divine Revelation, by 
its internal Marks and Characters, antece- 
dent to ſuch external Revelation; yet 
the Goodneſs of God is ſufficient to 
ſecure them from Deluſion, in all Caſes 
where wiſe and good Men have no poſſible 
Means left, whereby to diſcover a Truth, 
or detect a Falſhood. God, we may be aſ- 
ſured, will not ſuffer wiſe and good Men to 
be impos'd upon, by ſuffering any falſe 
Doctrines atteſted by Miracles. For that 
were in Effect the ſame, as if God wrought 
the Miracles himſelf to impoſe upon Men. 
Beſides, we cannot ſuppoſe, that evil Spi- 
rits would overthrow their own Kingdom, 
by working Miracles to confirm any Doc- 
trine, which tends either to promote the 
Honour and Glory of God, or which is not 

ts | contrary 
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ry to, and inconſiſtent with, thefe | 
great Eds. 
We may be certain therefore, that if any 


Doctrine be reveal'd, and proy'd to be ſo 
by the Working of Miracles; ; that if that * 
Doctrine tends to promote the Honour and 
Glory of God, and univerſal Righteouſneſs 
among Men; or if it be not — to 
thoſe Ends, it is certainly a divine Revela- 
tion. And theſe Miracles, altho* they are 
but Facts, and prove only the Power that 
produces them, there being no neceflary 
Connection between them and the Truths; 
yet by Application they may become fach 
. Proofs of Truths, as Words ſpoken are of 
1 Men's Sentiments, altho' in themſelves but 

| articulate Sounds; or as Seals are of Confir- 
| mation in Contracts; and he who. claims 
Authority, as commiſſion'd by a ſupernatu- 
I; rat Power, to teach and preach certain Doc- 
trines, proves the Juſtice of that Claim by 
work ing ſuch Miracles as cannot be wrought 
withqut it. 


OBJtEcrion 
Bur Miracles, however ſtrange, yet 
can't prove a bad DoQrine good, or a falſe 


e trac. 


An 


1 


* 


8 
ANS WER. 
Ver they are ſufficient. to prove wos 


Doctrines true, that are atteſted by theit 
Evidence; and that, not for any Alteration 
which they make in the Nature of the 


Dectrines themſelves, but that they teſtify 


the Credibility of the Revealer ; and that 


the Doctrines, which they are produc'd- to 
prove, muſt of Neceſſity be true, and not 


falſe. 


OBJecrT1ON. 
Ir by our Reaſon we are not proper 
Judges of the Fitneſs and Expediency of any 


Revelation antecedent to ſuch Revelation, 


and if we have not Power to reject ſome, 
and believe others, as we ſhall judge them 
fit and expedient, we may be eaſily impos'd 


upon by Enthuſiaſts, and ſhall not be able 
to tell which are true, or which falſe. 


| ANSWER. 
Ir the Reaſoning be true, we might 
likewiſe reaſon in this Manner: We mult 


underſtand, what beings God ought to cre- 


ate, and what Methods of Providence he 
ought to take, antecedently to Creation 
and Providence, or we could not tell, whe 


ther or no they are divine. We muft un- 


derftand all Arts and Sciences, antecedently 


to all Inſtruction, otherwile we could 3 


5 9 — — 


firſt created it. 


3 
be able to judge, when we are rightly in- 
ſtructed. | A 


* 


Again, it is indeed our Reaſon, rightly 


inſtructed, that is to be the proper Judge 


of the Truth or Falſhood of any Revelati- 


on; i. e. our Reaſon inſtructed, and inform- 
ed by ſuch external Evidences of the divine 
Operation, or Interpoſition, as could not 
poſſibly be exhibited or given, but to atteſt 


the Truth and Divinity of the Revelation. 


And when they are given in Confirmation 
of the Divinity of ſuch Revelation, we have 
no more Power to reject them on Account 
of any pretended Unworthineſs, or Unfit- 
neſs in them, than we have to deny that 
God is true; which external Evidences are 
a Courſe of Miracles and Prophecies, ſuffi- 


cient to atteſt the Truth of thoſe Revela- 


tions. Fer as Miracles are Proofs of the 
divine Interpoſition ; as they are Works, 
done contrary to the ordinary Courſe of Na- 
ture; ſo they can only be effected by that 
Being, which created and governs all Things. 
And as the ſupreme Being can alone com- 
mand us his Creatures, what he thinks 7 
Per; ſo his acting contrary to the Courſe of 

ature, to confirm the Truth of his Doc- 


trines, ſhews that ſuch Doctrines are deli- 
ver'd by him, ſince no Being can turn the 


Courſe of Nature out of Order, but who 


7 pro- 


A 


A 


Ino proceed to my Proof of the Profic- 
firion propos'd ; i. e. That the Doctrine of 
Chriſt and his Apoſtles is a divine Revelati- 
on. Aud this is plain from the following | 


Confiderations. Ns | 

Firſt, Tt is plain from hence: That it 
contains nothing in itſelf falſe, or contradic- 
tory to Reaſon: If it did, no Evidence 
whatſoever could prove the Truth of it. 
For no Evidence can be greater to prove the 
Truth of any Doctrine, than the Evidence 


of our Senſeswhich proves it falſe : But the 
Chriſtian Religion has all the Beauty aad 


Harmony in it, which can be requir'd, up- 
on a Suppoſition that it is true, beſides all 
neceſſary external Evidence of Miracles, 
Miracles have indeed been objected againſt, 
as not being a ſufficient Evidence of any Fact 


atteited by them, becauſe many Pretenders 


have deceiv'd the World, by offering their 
Cheats as Miracles: But this is no Reaſon 
why we ſhould think there are no ſuch 
Things as real Miracles; but on the contra- 
ry, that they muſt be, or there would not 
have been- any falſe Pretences to them. For 


there is no Contradiction in ſuppoſing the 


Poſſibility of their being wronghr by God, 
as eaſily as Works in the ordinary Courſe of 
Nature, by a Suſpenſion of the Laws of Na- 
ture; or by Virtue of a Power, which, for 
onght we know, God may have beftow'l 
2 | _ on 


| 
| 
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on inviſible Agents; or by a Compoſit ion 
or Reſult of thoſe Laws; or by God's acting 


as he will upon particular Emergencies ;-and 


may, likewiſe give to ſubordinate, Agents 


the ſame Power, with proper Limitations. 


Miracles are not prejudicial to, nor inconſiſ- 
tent with God's Wiſdom and Goodneſs ; for, 


as Good may be produc'd in an ordinary Way, 


it may in an extraordinary: They are not 


miſchievous , in their Conſequences; for, 


tho' a preſent Good of any Innovation of 


the Laws of Nature may be attended with 


ill Conſequences, yet it is not always fo; 
for any Irregularities, ariſing from the ordi- 


nary Courſe of proceeding in the Way of 
rovidence, may be corrected by extraordi- 
nary Interpolitions. rad: 4 
And fince they are uſeſul likewiſe to confirm 
the Generality of the World in the Belicf 
and , Acknowledgment of an over-ruling 
Providence: For many, who would not be 
turpris'd at its ordinary Workings, will, in 
theſe extraordinary ones, confeſs the Finger 


of God; and ſincethat even, on ſome Occaſi- 


ons, they are wrought to reward Virtue, and 


puniſh Vice: I fay, ſince they are not preju- 


dicial, but uſeful on thoſe Accounts, and they 
are uſeſul likewiſe to confirm the Authority 
o* the Perſon, who is commifhon'dto declare 
God's Will; for, tho' God may reveal 
bis Will immediately, it is not neceſſary 

3 that 


i ————— —UÜ Kb —————— 


** 
nix S 2 


WT "i 

that he ſhould do ſo; becauſe it may be, 'f 
communicated by him, to whom it is imme- 
diately revealed, to others; And if fo, he = 

4 that teaches a ſupernatural Doctrine to o- 1 
thers, muſt, by work ing Miracles, give Proof i 
of his ſupernatural Power to do ſo, by ex- 
erting it in a Manner, as ſhall convince the 
World that he has ſuch a Power; ſince it || 
cannot appear from the Evidence of the | 


Doctrine itielf. But to return: The Truth 
of the Chriſtian Religion is ſupported by all | 
the external Evidence of Miracles, wh ch | 
| are recorded in the four Goſpels, and the | 
Acts, to have been wrought by Chriſt and | 
his Apoſtles 3 | 
* Theſe Hiſtories are no Forgeries, nor can | 
any Forgery be prov'd on them; for their | 
| 

| 

| 

| 


| Truth and Antiquity may be prov'd by the | i 
Evidence of both heathen and Jewiſh Wri- | 
ters; the Perſons who wrote them could ( 
not be deceiv'd, for they declare themſelves i 
to have been Eyc-witneflles of the Truth ß 
what they wrote; they could have no Inte- | 
reſt in deceiving the World, by recording | 
ſuch Things; ſince all Power was in the a | 
Hands of the Heathens, who perſecuted | 
thoſe of their Faith with the moſt cruel | 
Tortures, and wonld have rewarded them | 
with the higheſt Honours, if they would | 
have 'utſaid what they had faid before, or 
been but — _ * uy | 

817 5 2 
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It myſt, be-confeſs'd, that, as, Men, they 
| had. been guilty, of ſome Faults ; but 
they were not ſuch, as could in any 


great Degree, affect chem in their moral 


Character; and their Plainnefs, in diſcover 
5 my own and Friends Faults, is as 
ſtropg an Argument for them, as the Faults 
themſelves can be againſt them. Vet, had 
their Faults been more, or greater, their 
5 Wee the Sake of Chrift and his Go» 
pel atton'd for them, in that they perſeyer d 
3 and ſpreading the Truth, when 
| 0 ey Were foretold, and therefore they knew, 
as T actually before had coſt their Maſter 
his Life, that they ſhould likewiſe be pers. 
ſecuted to Death; and which actually came 
to paſs 3 for are of them, all eſcaped a. 
e Death. 
That. they were not mad, or Enthuſiaſts, 
to hath beenalledged, is evident from hence; 
t in all their Conduct they afted like 


n of Underſtanding ; yea, more, they 


Hundreds, who were then alive, to 
bear witneſs to the Truth of what they. 
| wy ; by whom it is impoſlible but they 
have been dereQted, had there been 15 
Thing of Falſhood in their e of, 
Faſter And what ſtill confirms their rath,, 
55 ee Manner, in which ode ag relate by, 
e ſour Evangeliſts ; . 7 5 in Works. 
"bar ine the Ta. n-;the. of the. 
ccounts 


NE 


IE 


muſt 


0 C25) ) 
- Accounts they, ire: Andlafily, the art 
which, Yah iven to em z 72 5 APNEArs 
ig, that Religion 23. 0. bp cedily,, loread 


over all =D of ˖ Welle and em- 


brac'd by Perſons of al Ranks and Stations, 
which would have been impoſſible under fo 
many Diſcouragements, if they had not been 
firmly perſuaded of the Truth of thoſe 
Doctrines which they believed. 

To return; the Facts recorded in theſe 
Hiſtories, by which our Religion is ſup- 
ported, are miraculous, which it would be 
endleſs to enumerate ; 'the chief of which 


are theſe; that the Dead were rais'd; inve- 
terate Diſcaſes were:heal'd .the Blind had 


Sight reſtor'd to them: All- which 
certainly, true, or we muſd ſappoſe, 


not only that Chriſt and his Apoſtles, bur 


their 


that the exſans, on whom they were ſaid 


to have been rought, and all the Specta- 


tors, in all the Countries, where they were 
faid to have been wrought, , muſt have join'd 


in the Fraud. 

There is no G GrountF for ſuppoſi ing theſe 
Effects to have been owing to any la- 
tent Powers in Nature, or Compoſition of 


Powers. If no ee could ever have 


been produc'd of ſuch Effects before; 
or if they did ariſc from ſuch Pow- 


ers, or Coincidents of natural Cauſes, that 
/ Chriſt 


F 
Chtiſt and his Apoſtles ſhould hit upon F 
them fo luckily in their Application, as 
never to fail of Succeſs, is one of the great- 


bel 


| elt Miracles imaginable. e þ 
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